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AML SYMPOSIUM CONSIDERS
VIRGINIA SORENSON AND

HER CONTEMPORARIES
By Valerie

THE ASSOCIATION of Mormon
Letters (AML) gathered at Weber
State College Library on 28 Janu-
ary 1989 for its annual sympo-
sium. Highlighting the theme of
Virginia Sorenson and her con-
temporaries, there were presenta-
tions by both professors and
students on the works of several
Utah authors of a generation ago
including Sorenson, Ardyth Ken-
nelly, John D. Fitzgerald, and Juan-
ita Brooks.

After opening comments by
1989 AML President Levi Peter-
son, the moming panel focused on
Sorenson’s works, Where Nothing
is Long Ago, The Proper Gods, and
On This Star. Eugene England
descnbed Sorenson not only as a
skilled fictionalist but as "a wit-
ness" because her short stories
contain the piercing troth of the
personal essay. Jackie Bums dis-

Holladay
cussed Sorenson’s The Proper Gods
where the author departs from her
usual Mormon historical fiction in
telling a tale of a young, moder-
nized Indian who finds peace and
stability in his traditions. Both
Edward Geary and Linda Berlin
defended the merits of On This
Star, which Berlin felt was both
Sorenson’s "best and worst" work.
After an initial reading Geary
found the book flawed but com-
pelling; his second reading yielded
strong parallels to Rene Girard’s
psychological criticism.

During the luncheon the 1988
awards were announced (see side-
bar) and new officers were
announced: Levi Peterson, presi-
dent; Bruce Jorgensen, president-
elect; William A. Wilson, immedi-
ate past president and program
chair. Linda Brummet and Dennis
M. Clark were added to the execu-

tive committee, which also
includes Dean Hughes, Ken Hun-
saker, Lowell Durham, Jr., and
Linda Sillitoe. The association also
announced the formation of read-
ing groups to provide opportuni-
ties for authors to present their
work in progress. Linda Sillitoe
chairs this program.

William Wilson’s presidential
address, read by Levi Peterson,
descnbed how folklore differs
from literature in that "the artistic
tensions developed in a folklore
performance occur directly and
dynamically between listener and
performer," rather than between
the reader and the written lines on
the page. He related examples of
missionary folklore perpetuated in
the mission field and described
how these serve both to comfort
and to exhort the participants of
the folklore performance. As a
unique culture, he stated, Mor-
mons have a responsibility to
understand their own folklore and
the literature of their heritage.

The first afternoon session
covered a diverse array of Utah
writers. Patricia Truxler-Aikins
called Ardyth Kennelly the "most
neglected Utah woman writer."
The laughter that rippled through
the room when she read passages

of Kennelly’s The Peaceable King-
dom indicated that the neglect was
undeserved.
Unlike the other novels discussed
at the conference, Audrey Godfrey
said the conflict in John D. Fitz-
gerald’s books arises from children
testing family-taught principles
rather than individuals searching
for faith. Although sentimental,
Fitzgerald’s books, such as Papa
Married a Mormon, charm and
humor the reader.

Karin Anderson England
reviewed Juanita Brooks’s biogra-
phy of John D. Lee’s seventeenth
wife, Emma. Lacking the depth of
Brooks’s previous works, Emma
Lee does not explore the questions
she might have faced in a challeng-
ing society, but it does give a voice
to a "vibrant spirit."

The sessions cultivated a desire
in many to read these almost for-
gotten authors. Visits to Bench-
mark Book’s display table proved
that most of these out-of-print
books are also hard-to-find and
the book search requests
multiplied.

After examination of these
early Utah writers, three current
Utah writers-Linda Sillitoe, Dean
Hughes, and Gordon Allred-
discussed their own writing. Each

SUNSTONE !CALENDAR

THE ASSOCIATION OF MORMON COUNSELORS AND PSY-
CHOTHERAPISTS (AMCAP) spring convention will address the topic
"Building Self-Esteem in Families" and feature keynote speaker Dr.
Richard L. Bednar followed by a case-oriented, audience-involved
workshop designed to make concepts useful in changing families. The
conference is open to the public and will be held on 30 March 1989
at the University Park Hotel in Salt Lake City from 3:00 to 9:30
For registration information call the AMCAP office at 801/226-2525.

THE BROOKIE AND D.K. BROWN MEMORIAL FICTION
CONTEST deadline for short stories dealing with LDS issues (25 page
maximum length) is 15 June 1985. For more details see the announce-
ment in the September 1988 Sunstone or contact the Sunstone Foun-
dation, 331 Rio Grande Street, Suite 30, Salt Lake City, UT 84101-1136
(801/355-5926).

EXPONENT lI is sponsoring the second Helen Candland Stark
Essay Contest. Submissions are being accepted until 1 June 1989.
Essays should be typed and not exceed twelve double-spaced
manuscript pages. If possible, please submit essays on a computer
disc. Exponent II, Box 37, Arlington, MA 02174.

I, ITERATURE AND BEI.,IEF has announced the Literature and
Belief Writing Contest for verified student and non-students in the

following categories: short story, poetry, personal essay, and critical
essay. Literature and Belief is interested in literature that achieves a
meaningful blend of artistic form and moral content. Entries that
represent religious values in the Judeo-Christian tradition are
encouraged; the sentimental or artlessly preachy are discouraged.
Entries must be received before May 15. For more details see previ-
ous issue of SUNSTONE or contact: Literature and Belief Writing Con-
test, 3134 JKHB, Brigham Young University, Provo, UT 84602.

MORMON HISTORY ASSOCIATION (MHA). The 1989 annual
meeting will be held 11-14 May in Quincy, Illinois, at the Holiday Inn,
and feature over 50 papers including some at historical sites in Nau-
voo, Carthage, and Warsaw. Optional pre- and post-conference tours
to Nauvoo are being arranged. The conference promises to be intellec-
tual activity with a commitment to understanding in a climate of shared
vision. Program chair: Roger D. Launius, 1001 East Cedar Street, New
Baden, IL 62265.

MORMON WOMEN’S FORUM April 5 meeting at 7:00 e.M. at
the University of Utah’s Art and Architecture Building will feature Jan
Tyler on "Transcending the Cassandra Complex: Overcoming Spiritual
Abuse and Abandonment: The May 16 event, "Celebration of Women~’
will be a reception at the Lion House from 6:00 to 9:00 eM.
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acknowledged the difficulties in
combining writing with rearing
families and voiced the dilemma
in producing for both regional and
national audiences.

Hughes admitted soberly that
"the worst thing about writing is

that it’s lonely," adding
humorously, "sometimes in the
afternoon I wish I could go to a
faculty meeting." Sillitoe provided
a glimpse into Mark Hofmann,
whom she studied as she
wrote Salamander. Just as writing

is her own creative process, so for-
gery became Hofmann’s creative
process. "The figuring it out and
devising little things to convince
are more fun than the production,"
she said.

The conference concluded

with an evening buffet and read-
ings by firelight at the home of
Candadai and Neila Seshachai,
both on the English faculty at
Weber State College. The 1988
award winners read selections
from their works. (:~

THE ASSOCIATION FOR MORMON LETTERS 1988 AWARDS
Special Recognition in Biography

Levi S. Peterson
Juanita Brooks: Mormon Woman Historian
(Salt Lake City: University of Utah Press, 1988)

Levi Peterson’s study of Mormonism’s first modern --
and most heroically self-made -- historian is already
acclaimed as the winner of the David W. and Beatrice
C. Evans Biography Award, given by the Mountain
West Center for Regional Studies, and readers along
the Wasatch Front and elsewhere applaud its richly
enthralling, highly readable story of the life of a great
woman, a fiercely loving and fearlessly critical mav-
erick riding the edge of the herd as long as body and
brain would endure. In its breadth and depth of
research, its generous and judicious use of that
research, and its sky-wide, canyon-deep, native-born
sympathy for Juanita Brooks and for the native earth
that nourished her and the implanted Mormon com-
munity whose history and dynamics she used her life
to comprehend, Levi Peterson’s Juanita Brooks:
Mormon Woman Historian honors its subject by
emulation, and raises the bar a sizeable notch higher
for all who will yet write the stories of Mormon lives.

Special Recognition in Criticism
Wayne C. Booth

The Company We Keep: An Ethics of Fiction
(Berkeley: University of California Press, 1988)

Wayne Booth’s The Company We Keep is not specifi-
cally, not doctrinally a work of"Mormon criticism"; yet
it is the work of a Mormon critic who has always
acknowledged the roots of his most enduring values,
his persistent sense of the world and what is worthy in
it, as first nourished in Mormon country and commu-
nity -- in a place some still call "American Fark." In the
present situation of literary criticism, which often can
seem desiccated by skeptical polemics rather than
fertile with plurality, Booth argues learnedly, lucidly,
generously, and delicately for not just the relevance
but the necessity and centrality of ethical criticism, and
demonstrates the athletic complexity of its action, as if
his life -- as if all our lives --depended on it. And he
persuades us that our lives do indeed depend on our
alert, quickened ethical relations to those who offer us
the community at large, and the smaller community of
Mormon letters within it, is one that promises (or
threatens) to keep on giving. We thank him headily,
glad of his company.

Special Recogniton in Poetry
Clinton F. I_arson

Selected Poems of Clinton F. Larson
(Provo: Brigham Young University, 1988)

The poetry of Clinton Larson has been honored before
by The Association for Mormon Letters as the best
Mormon poetry in a given year, and has been dis-
cussed in a Symposium session. This year, prompted
by the publication of his Selected Poems, edited by
David Evans, we honor Clinton Larson for forty years
of outstanding contributions to Mormon Letters. He
has been praised as one of America,s finest Western
poets, called the first real Mormon poet, the father of
modern Mormon writers that emerged in the 1960s
and forged new combinations of honesty and faith,
formal skill and concern for the truth of Mormon
experience. We honor him for his role as a pioneer,

both in conceiving and helping to found the first
modern journal of Mormon letter, Brigham Young
University Studies, and in setting new standards for
Mormon writers in the quality and content of his
poetry. We honor him for the splendid lyrics that have
appeared regularly throughout his career and are
gathered in Selected Poems. And we honor him that in
his fifth decade as a publishing poet he continues to
produce good work and to nurture and challenge us
all.

An Award in the Personal Essay
Karin Anderson England
"The Man at the Chapel"

Dialogue 21.4 (Winter 1988): 133-41
Mormon literature includes sizeable amounts of serious
fiction -- especially stories and story-cycles -- about
missionary experience. And the missionary home-
coming talk must be one of our most stable and
perennial oral narrative genres, with conventions nearly
as fixed as those for public prayer or testimony: the
mission is "the best two years" of the elder’s or sister’s
life, and the tale of those years must arrive at a faith-
promoting sum of successful conversion stories, in
which the missionary serves mainly as a fibre-optic
conduit for the signals of the Spirit. So we sit and
wonder, What is it reallylike? Karin England’s"The Man
at the Chapel" offers us a taste of what a forthright
severity of self-scrutiny, it searches experiences that
won’t easily add up, hard cases of the wandering and
lost, the poor, the beaten the dubious in spirit; cases as
tough as the one that face Bartleby’s employer, and of
less certain ending. And though at its end it still fears
and trembles, her essay moves from harrowing toward
healing.

An Award in the Novel
Ann Edwards Cannon

Cal Cameron by Day, Spider-Man by Night
(New York: Delacorte, 1988)

Although aimed at an adolescent market and thus
simple in style and resonant with the idiom of the
young, this Delacorte Award-winning first novel’s
insight and depth, its acute rendition of and wise
commentary on the conflicts of the young, make it a
novel for adults as well. In the author’s skillful hands
the ordinary becomes extraordinary. She has created
a protagonist of high school age in whom an emerging
tolerance and decency triumph over the clannish
values of his peers; who learns to understand the
sometimes not-so-understanding adults around him
and to affirm the outcasts from his own age group; who
learns, most notably, to discount the fear of eccentri-
city. "So we do all sorts of things to show how superior
we are," Cal Cameron recognizes; "We treat [the
eccentric] like they’re not even real -- ignore them,
laugh at them, trick them into singing private songs."
And Cal moves in an authentic contemporary social
context: young and old, the personalities with whom
he interacts are alive and credible. With quiet elo-
quence and unflagging perspicacity, the author has
revealed, explained and judged attitudes and motives.
Although none of her characters are expressly Latter-
day Saints, they exist in the familiar setting of Provo,
Utah and may easily be construed as Mormons who
display, not the peculiarities of their faith, but the traits
of a universal humanity.

An Award in Poetry
Dennis Marden Clark

Tinder: answer might be. With an almost
Augustinian Dry Poems

(Orem, Utah: United Order Books, 1988)
Dennis Marden Clark’s first collection of poems
provides an occasion to honor him as one of the best
of younger Mormon poets. He is not only an excep-
tional poet, but has served the cause of poetry -- and
of Mormon letters -- as a fine editor (of poetry for
Sunstone), anthologist (of a forthcoming collection of
Mormon poetry), and critic and bibliographer. And he
has now founded his own press for publishing poetry.
Tinder provides us, in a lovingly chapbook, twenty-
one of Dennis Clark’s best poems. They reveal the
great range of his subject matter, from a sonnet for his
daughter’s baptism, to an elegy for his brother’s deaf
ear, to an ode for his father’s garden, from immersion
in a glacial lake to utter rejection of a nuclear doings
on Jackass Flats, Nevada. They show the qualities of
his voice, from lyric elegance to down home Orem
vernacular, from engaging what he calls the "soil you
have banked against your ruin" to "one good joke to
get us through today." His work is indeed tinder for our
burning.

An Award in the Shod Story
John Bennion

"A Court of Love." Sunstone 12.2
(March 1988): 30-38.

"A House of Order." Dialogue 21.3
(Autumn 1988): 129-48.

"Dust." Ascent 14.1 (1988): 1-10.
In three finely-honed stories -- each appearing in a
separate journal and one of them the 1986 D.K. Brown
Fiction Contest winner -- John Bennion squarely
confronts the age’s challenges to the Mormon world
view and way of life. Whether themselves transgres-
sors and uncertain believers or their distressed kin,
Bennion’s protagonists reflect both the conscience of
sensitive, good people and sophistication and vul-
nerability of real twentieth-century human beings. As
in much significant fiction, the common objective
correlative and concrete occasion of their inner
struggle -- till now largely skirted by Mormon writers
-- is sexual distress. The world of insular commu-
nality, agrarian values, strong family and marital ties,
an accepting if narrow view of sexuality, dogmatic
convictions, and individual sacrifice is -- in each of
their minds -- arrestingly opposed to one of rootless
personal autonomy, self-centered professionalism,
guilt-ridden hedonism, cosmopolitanism, and under-
lying dread of nuclear destruction (closely paralleling
the conventionally religious anticipation of Armaged-
don). This juxtaposition, dynamic and kaleidoscopic,
creates a refracting lens in which Bennion’s Mormon
readers can easily discern their own uneasy ethno-
centric selves. His portraits urge that the choices
before us were never more subtle, all-determining, or
difficult. In its culturally informed context, Bennion’s
psychological realism should enhance Mormons’ self-
understanding and others’ recognition of their intrinsic
humanity. John Bennion’s iS a talent of great promise
-- one to be watched with thanks and applause.
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LECTURE SERIES EXPLORES
THE BOOK OF MORMON

DURING 1988 the Sunstone
Foundation sponsored its second
Salt Lake-based monthly scripture
lecture series related to the adult
Sunday School course of study.
Last year’s Book of Mormon
presentations are summarized
below. Most of the abstracts have
been provided by the authors.

JANUARY
EUGENE ENGLAND: "Why Nephi
Killed Laban: Reflections on the
Truth and Value of the Book of Mor-
mon. "(In a forthcoming Dialogue.)

Most attempts to vindicate the
claim that the Book of Mormon is
a divinely-inspired book, based on
the actual history of an ancient
culture, have focused mainly on
external evidences, parallels in the
geographies, cultures, and litera-
tures of the Middle East and
ancient America that seem consis-
tent with ancient knowledge and
forms to which Joseph Smith
could have had access only
through revelation. My essay took
a somewhat different approach,
based essentially on internal evi-
dence provided by the book itself
as literature and making use of the
insights of two of the finest con-
temporary literary critics.

Northrop Frye, through close
analysis of the Bible’s "unique"
typological literary structure and
its kinds and quality of language,
and Rene Girard, through exami-
nation of its revealing and healing
response to violence, have each
come to the conclusion that the
Bible is not only unique in its liter-
ary qualities but divine. I explored
ways that the Book of Mormon
attains similar qualities of form
and content and thus stands as a
second witness not only for Christ,
but for the Logos, the redeemed
and redeeming Word. Central to
my essay is a close analysis of
Nephi’s account of his killing of
Laban, which seems to me,
whether read as a record of a per-
manenfly troubling rationalization
or a witness to a troubling Abra-

hamic test, to be a remarkable and
true record of an ancient
experience with violence.

FEBRUARY
MARK THOMAS: "Lehi’s Doctrine
of Opposition in its Nineteenth and
Twentieth Century Contexts."

Every objective interpretation
of the Book of Mormon must
begin with an understanding of
the language and theology, of the
early nineteenth century. But the
point of interpretation is to render
the book intelligible to the twen-
tieth-century reader. If we ignore
the original audience, interpreta-
tion becomes an arbitrary reflec-
tion of the interpreter; if we ignore
the modem context, interpretation
becomes meaningless.

In 2 Nephi, Lehi (using
nineteenth-century theological
arguments and concepts) con-
tends that everything necessarily
has an opposite. Since eveD"
category and definition is exclu-
sive, (determining what is and
what is not a member of a certain
class or concept), Lehi is correct
in stating that, in a loose sense,
everything does necessarily have
an opposite. But Lehi is saying
much more: that opposites exist
necessarily. For example, if good
exists, then evil must of necessity
exist.

This is an invalid argument.
Existence itself is necessary; oppo-
sites, as concepts, do not necessi-
tate their own existence.
What Lehi has done is use an
revised Pythagorean doctrine of
opposition to address the problem
of evil implicit in the nineteenth-
century theological issues: satisfac-
tion theory of atonement, univer-
salism, and freedom of the will.
Lehi’s message, albeit theologically
outmoded and logically invalid, is
still existentially meaningful to the
modem reader. If evil exists neces-
sarily, inherent in finitude, it can
only be contained, not destroyed.
But Lehi and the Book of Mormon

celebrate our human freedom. (In
nineteenth-century terms, "we act
and are not acted upon.") It is
through exercising this freedom
that we conquer death, guilt, and
meaninglessness.

MARCH
RICHARD L. BUSHMAN: "Book of
Mormon History from the I.amanite
Perspective."

One of the puzzles of the Book
of Mormon is why the Lamanites
ceaselessly attack the Nephites
year after year, century after cen-
tury, when almost always they are
rebuffed with many casualties. Not
until the end of the Book of Mor-
mon are the Lamanites at last suc-
cessful. The impulse that drove the
Lamanites to war on the Nephites
can best be understood by look-
ing at the Book of Mormon from
the Lamanite perspective.
Although Nephites kept the
records, the essence of the
Lamanite view is recorded. They
believed that at the foundation of
their nation, the original Nephi
deprived Laman of his rightful
position as rdler over all the
people; moreover, there is evi-
dence that Nephi’s domination
was associated with the depriva-
tion of pleasure, as on the oceanic
voyage to the promised land.
Lamanite sufferings could be
blamed on the Nephites.

This perspective on national
origins was more than a rankling
memory that forever irked the
Lamanites: it was the founding
stoW of their state, the essence ot
their identity as a people. Conse-
quently it was a motivating force.
Patriotism for the Lamanites
impelled them to attack the
Nephites, as American patriotism,
because of our founding story in
the Revolution, impels us to strive
for freedom. Lamanite leaders
were forever stirring up the peo-
ple to do battle against the
Nephites as American leaders stir
us with speeches on freedom
when we are going to war. This
tradition of the fathers, as the Book
of Mormon called it, was deeply
imbedded in Lamanite culture.
Missionaries to the Lamanites

were nearly as conscientious about
refuting this false tradition as they
were about preaching the gospel.
Lamanite converts had to repudi-
ate their national history as well as
believe in Christ. When they did
so, they became peace loving and
the curse was lifted from them.
Conversion to the Nephite per-
spective on Book of Mormon his-
tory thus is part of the redemption
of the Lamanites as a people.

APRIL
BLAKE OSTLER: "Scriptural Fun-
damentalism and the Book of
Mormon."

The notion that scriptures are
entirely free from what is often
called the "philosophy of men" is
not tenable in light of modem tex-
tual criticism. All scriptural
accounts are conditioned by the
circumstances surrounding their
production, and by the human
viewpoint which witnesses the
recorded events. In the case of the
Bible, the evidence of the human
fallibility is clear: Old Testament
documents give contradictory
reports of the same events, and
authorship of certain texts is
highly debatable. There are, for
example, parts of the Pentateuch
which despite tradition cannot be
legitimately attributed to Moses
(such as the final chapters of Deu-
teronomy which record Moses’
death). When we turn to the New
Testament, the case is similar;
several Pauline epistles are consi-
dered inauthentic; the Gospel of
John expands considerably on the
words of Jesus, and vanes with or
contradicts the synoptic tradition
theologically and in narrative. All
of the evidence suggests a tradition
of expanding and updating
scripture.

This is exactly what the Book
of Mormon suggests we will find
in scripture. It repudiates both the
narrow fundamentalism which
insists on scriptural infallibility
and the "God-breathed" status of
revelation as divine dictation, or
the broad fundamentalism which
admits limited fallibility of scrip-
ture (in, for instance, corruption in
transmission) but maintains the
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literal historicity and complete
doctrinal harmony of the texts.
The Book of Mormon tells of
wicked record keepers (Omni)
and says that the errors of men
may be found in the text (Mormon
8:17). In short, the Book of Mor-
mon informs us that scripture
contains human expansion and
revision, and we should expect
that it will consist of human
interpretation of a divine message.

MAY
HUGH NIBLEY: "The Book of Mor-
mon: Forty Years After." (Available
from F.A.R.MS., see Sunstone
Calendar.)

The purpose of the Book of
Mormon is to make all things
present to us; it has been edited
to delete anything not relevant to
our situation. Hence, the parallels
that exist between the Book of
Mormon and world history in
general should be of interest to us
not simply as evidences to prove
the legitimacy or the fraudulence
of the Book of Mormon, but as
they relate to us, either to specific
current circumstances or to the
motifs which repeat historically
and inform our culture. Such
parallels include: the internal
straggle of Enos, which is an
example of the young prince com-
ing to terms with himself, and sig-
nificantly resembles the straggle of
his contemporary Gautama,
although the spiritual principles
derived from the experiences are
very different; the contest for the
royal flocks at the waters of Sebus,
which in every way suggests a
deadly ritual game like the Norse
brain-ball and the famous ball-
court games in ancient
Mesoamerica, and reflected in the
laser tag of our own enlightened
age; the cultic implications of
Zoramite corruption (Alma 31)
and the following of the harlot
Isabel (that being the name of the
Phoenician patroness of harlots)
and the neopaganism of today’s
culture; the Gadianton robbers
and the marauding brigands and
covert government ploys that con-
tinue to be a major influence in
history; and the warnings about

the lust for money which are as
harsh an indictment of our own
stratified economy as they are of
the culture depicted in the Book
of Mormon.

The Book of Mormon’s sig-
nificance is chiefly doctnnal, of
course; in it the need to work out
our salvation in fear and trembling
during our probation is made
explicit. The book’s lessons con-
verge dramatically on the present
scene: the futility of military solu-
tions; the need for personal,
individual transformation; and a
deep, warm, personal affection
miraculously conveyed to the
reader personally from the writers.

JUNE
PAUL JAMES TOSCANO: "The
Book of Mormon Concept of Priest-
hood." (In a forthcoming
SUNSTONE.)

The Book of Mormon is one of
the earliest Mormon scriptural
texts containing concepts relating
to both the structure and the
nature of priesthood. It appears
that the Book of Mormon view on
priesthood is this: God calls his
own priests directly. But those
called must also be ordained by a
holy ordinance, which may
involve not only the laying on of
hands but symbolic rituals typify-
ing the salvific work of Christ. By
this holy ordinance the ones called
are also authorized by the divinely
acknowledged priestly order to act
within the church structure.
However, on occasion, certain
individuals with unmediated call-
ings (Lehi, Alma, Samuel the
Lamanite) are presented as not
waiting for ordination before
embarking upon their ministries.
Ordination, therefore, is not
presented as being essential either
to create a church or priesthood
structure where none before
existed, or to preach repentance or
teach the gospel, or to castigate an
existing ecclesiastical or even
political structure that has become
rigid or corrupt.

JULY
DAVID P. WRIGHT: "The Literary
Aspects of the Book of Mormon
Narrative."

Through a study of Alma 30,
the Korihor story, this paper
sought to show that a close read-
ing which pays attention to liter-
ary issues can significantly
augment our understanding of the
Book of Mormon. The paper
treated and gave examples of
general literary techniques and
phenomena such as foreshadow-
ing, ambiguity, repetition, charac-
terization, and the function of
illogic. It treated terminological
issues such as wordplay and the
use of keywords. It also described
specific formal features such as
resumptive repetition (repeating
information from earlier in the
story after an excursus to put the
narrative back on track),
parallelism, and the distribution of
cited speech between characters.

One specific example of the
paper’s concerns is the grand irony
that the story contains. Korihor
finally had to live-and die-by his
own nihilistic philosophy. He
taught that a person "fared in this
life according to the management
of the creature," "prospered
according to his genius," "con-
quered according to his strength,"
and that "when a man was dead
that was the end thereof." After he
confessed and was expelled from
the community, he had to go from
house to house begging for his
food and thus manage himself and
prosper by such strength as he
had. He did not do so well. The
implicit message is that humanity
cannot fare successfully by their
own abilities; they must trust in
God and their church leaders. The
irony goes deeper. Balancing what
Korihor said about the end of
man, the story tells us that pub-
lishing the anti-Christ’s confession
"put an end to the iniquity after the
manner of Korihor." His death
apparently soon after this insured
that the matter was settled. Thus
when Korihor said, "when a man
was dead that was the end
thereof," he was right-or almost
right. It is not the end of the soul

of man, but the end of the pain
that he brings the community of
believers. Altogether the paper
demonstrated that there is art in
the Book of Mormon which is
intellectually, not just spiritually,
stimulating.

AUGUST
JOHN L. HILTON: "The Reliability
of Wordprint Measurements in
5000-word Texts: A Preliminary
Book of Mormon Case Study."
(Available from F.A.RM.S.)

With the advent of modem
computers a new science of liter-
ary stylometry or wordprinting
has become practical. An ecumen-
ical, inter-disciplinary group of
scientists have recently completed
a multi-year independent reevalu-
ation of wordprinting, and deter-
mined, by rigorous statistical
measurement, that contrary to
"conventional wisdom," the
revised mathematical model of
wordprinting does reliably identify
which of a suspected group of
authors is not the author of a con-
troversial text. When measured
correctly these objective determi-
nations can be made notwith-
standing normal differences in
literary forms, writing times, sub-
ject matter, or deliberate intent by
the single author to simulate the
writings of different people.

After examining a number of
5000-word texts from academic
English translations of German
novellas written by different
authors and all translated by the
same translator, it was shown that
unique inner-consistent word-
prints exist for each German
author, independent of each other
and the translator.

The Book of Mormon
manuscript was sampled with two
sets of three 5000-word texts,
taken from Nephi and Alma. The
six independent within-author
tests showed the expected within-
author consistency, as the nine
between-author tests unambigu-
ously showed the same degree of
author independence as was
measured in the control study,
despite a very small English
vocabulary used uniformly
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throughout the full manuscript.
Tests between the writings of

Oliver Cowdery, Solomon Spauld-
ing, and Joseph Smith all show
inner consistency, as well as
independence from each other
and the Book of Mormon samples.

These initial findings are con-
sistent with the Book of Mormon
containing literal translations of
the writings of at least two differ-
ent original authors, expressed by
a translator using a very restricted
English vocabulary. Further, it is
demonstrated that the Nephi and
Alma samples were written by
different authors, neither of whom
was Joseph Smith, Oliver Cow-
dery, nor Solomon Spaulding.

SEPTEMBER
VAN HALE: "Defending the Book of
Mormon from its History, not its
Historicity."

In my essay, I traced the
development of my own belief
regarding the Book of Mormon. As
a missionary, I was convinced that
the authenticity of the Book of
Mormon as a historical record had
been established by archeology.
This belief was modified during
my studies at BYU when I deter-
mined that there were evidences
but no conclusive proof as yet to
substantiate the Book of Mormon’s
historical claims, but I felt that the
proof was forthcoming. When I
considered that expectation.
however, it occurred to me that
any conclusive proof would not
only support the version of history
presented in the Book of Mormon.
but also the inescapable super-
natural implications of the origins
of the book. Such proof seemed
doubtful, since the claims of mira-
cles made on behalf of biblical
figures such as Moses and Jesus
have never been validated by
science or history, and in fact the
resurrection itself has been dis-
puted since the birth of Chris-
tianity. It seems unlikely that
suddenly proof of the miraculous
will surface today when God has
denied it thus far.

It now seems to me that if we
wish to find evidence of the divine
at work with regard to the Book

of Mormon, we might consider its
history rather than its historicity.
For various reasons, none of the
explanations for the book’s origin
put forward thus far are satisfac-
tory to me, but the idea that is the
most satisfactory is that the Book
of Mormon is a divinely inspired
work meant to set in motion the
chain of events that did in fact fol-
low from it. It has succeeded as a
tool for evangelizing, laying the
foundation of the Church, and
changing millions of lives. As the
Bible contains both historical and
nonhistorical elements (the sack of
Jerusalem and the story of Jonah,
for example), so the canon unique
to the LDS tradition contains
historical episodes in the Doctrine
and Covenants, while the Book of
Mormon’s historicity has always
been contested. Yet it is the Book
of Mormon, not the D&C, with
which people have miraculous
and life-changing conversion
experiences.

OCTOBER
STEVEN WALKER: "How to Read
the Book of Mormon and Stay
Awake."

Our usual ways of reading the
Book of Mormon-as a lesson
manual, as a history book-may
be the worst possible ways to read
it. The Book of Mormon is narra-
tive, and it is better read as narra-
tive. Our misdirected expectations
of the text as a theological hand-
book or historical text make us
miss what the book is actually say-
ing, as when we fail to notice that
after Nephi’s stirring vow to "go
and do the thing which the Lord
commandeth," Laman has to go.

The way to read the Book of
Mormon and stay awake is to read
it as literature. The literary per-
spective makes us likelier to
understand what the Book of Mor-
mon is saying, and much more
likely to care. Literary identifica-
tion can "liken" the Book of Mor-
mon to us, can bring its people
alive as we read ourselves into the
book’s human situations, its trage-
dies and its triumphs-even its
humor. A literary eye open to such

unlikely aspects of the Book of
Mormon as humor can penetrate
deep enough between Book of
Mormon lines that we begin to
catch glimpses not only of the
book’s profoundest dimensions,
but of our own.

NOVEMBER
DANIEL PETERSON: "The Gadian-
ton Robbers."

The similarities between the
Gadianton Robbers and Freema-
sons, often pointed out by
environmentalist critics who con-
tend that Joseph Smith invented
the Book of Mormon and modeled
the Gadianton Robbers on
Masonry, are not as substantial as
has been contended. Much of the
evidence brought forward does
not meet the issue at all, and those
who make the argument often
betray a lack of knowledge about
the historical periods in question.
In fact, there are a number of secret
societies which resemble the
Gadiantons more than do the
Masons; particularly the assassins
in the Middle East who were the
descendants of a long tradition of

’I don’t want much, but I want quality."
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such groups in that area.
The details of the Gadiantons’

"secret combinations" seem to
have been systematically sup-
pressed by the Book of Mormon
authors, but there is enough
material in the Book of Mormon,
in the philosophy of some of their
heresiarchs, and in the political
intrigues that are recorded, to
make a reconstruction of what
their society may have been. In
some ways it seems like a mirror
image of the religion that the Book
of Mormon expounds, and a
counter-culture which parallels the
mainstream; at one point the
Gadiantons even seal up their
records in a mountain, fore-
shadowing the fate of the book
itself. The military exploits of the
Gadiantons read like a textbook
case of guerrilla warfare: they suc-
ceed when they are fighting in the
wilderness, ambushing and not
seeking to hold territory; they fail
when they engage in sieges or
open battle. It would seem that the
term "robbers" is a pejorative one
for a politico-religious revolution-
ary group whose social agenda
was vehemently opposed by the
writers of the Book of Mormon.

DECEMBER
PANEL: "Is the Book of Mormon
Ancient or Modem History? A Dis-
cussion Focusing on the Book of
Mosiah." Panelists: Richard Bush-
man, Stephen Ricks, Mark
Thomas, and Blake Ostler.

Richard Bushman noted that
the debate on Book of Mormon
historicity has changed from one
drawn largely along Mormon/non-
Mormon lines to the current situ-
ation where some professing Mor-
mons believe the Book of Mormon
to be a revelation to Joseph Smith
for our time, couched in the form
of a historical record. The question
of Joseph Smith’s calling is no
longer the issue that it once was.

This change has grown in part
out of historical research, and in
part from a new view of how God
might choose to reveal himself in
the world, Bushman said.
Although it may seem extreme
and contradictory to many Mor-

mons, this newly developed view
has some basis in traditionally
accepted ideas. For example, the
language of the Book of Mormon
has almost always been under-
stood to be Joseph Smith’s own;
at least this much of the Book of
Mormon is accepted as from the
nineteenth century.

Again, experience with the
Egyptian text of the Book of Abra-
ham has led many to conclude
that Joseph Smith did not actually
translate the manuscript, but that
somehow the text was an occasion
for him to receive a much broader
revelation not on the papyrus.
This, and the discovery that
Joseph Smith did not look at the
plates when dictating the text of
the Book of Mormon have led to
the conclusion that the translation
was not coming off the plates by
means of a divinely aided scho-
larly process, but was rather aris-
ing in Joseph Smith’s mind.

Bushman presented these ideas
not as his own, but to indicate
how the issue of Book of Mormon
historicity has changed.

Stephen Ricks contended that
the Book of Mormon is a histori-
cally authentic ancient document.
With the exception of the trans-
lation language which is incon-
testably nineteenth century, he
said, he could see no acceptable
reason for explaining any element
of the Book of Mormon as a
nineteenth-century product of
Joseph Smith’s mind and environ-
ment. Parallels between revival
nineteenth-century camp meetings
and revival language and the King
Benjamin address do exist and
have been noted. However, he
said, the context more strongly
parallels the covenant renewal
assemblies described in the Old
Testament.

Other than those made in the
book itself, he said, there are no
consistent explanations for the
coming forth of the Book of Mor-
mon and its historicity which take
all the evidence into consideration.
Disagreements on the subject, he
said, do not reflect so much a flaw
in the reasoning of any party, but
rather differences in the assump-

tions underlying that reasoning.
Mark Thomas presented the

view that the Book of Mormon
must have been written in the
nineteenth century because even
a loose translation of an ancient
document would reveal an ancient
theological context. Such would be
expressed by the translator select-
ing the modem theological con-
cept which best matched the ideas
in the text. But on all major theo-
logical issues (the doctrines of
God, humanity, and salvation),
Thomas said that the Book of Mor-
mon consistently takes the
nineteenth-century position most
foreign to the ancient Jewish
thought from which the book pur-
ports to spring. That Jewish
thought is closer to the Unitarian
view of God, the New Haven Cal-
vinist view of man as not an
enemy to God, and a corporate
view of salvation. But, said
Thomas, the Book of Mormon
takes a Trinitarian view of deity,
a conservative Arminian position
on fallen man, and the evangeli-
cal position of individual salvation.

Blake Ostler outlined three
assumptions of his approach to
the Book of Mormon: (1) there is
no human experience without
interpretation; (2) revelation is a
human experience; and (3) it fol-

lows that revelation involves some
human interpretation.

The background of the Book of
Mormon is an ancient source, said
Ostler, but it reflects modem the-
ological concerns. He said that
trusting a God who could fool us
the way we must be fooled if the
Book of Mormon is entirely
modem would be impossible; but
it is also impossible, he said, to
maintain integrity while ignoring
the modem interpolations of
quotes from the King James Bible
and the highly developed Chris-
tian themes which are foreign to
what we know of ancient Israel.

Ostler likened the Book of
Mormon to the Gospel of John as
a largely non-historic but
extremely valuable religious docu-
ment. The Book of Mormon was
not detracted from when Joseph
Smith added to it from the
nineteenth-century context. He
said that Smith would have done
this, not consciously, but inevi-
tably as part of the translation
process; but the expansion should
not detract from the significance
of the book or our having been
enriched by another prophet.

For a schedule of the 1989
Doctrine and Covenants Lecture
Series write the Sunstone
Foundation. ~
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OXYMORMONS

CHURCH BOMBS
MORMON MURDER5

A 22 January 1988 Washington
Post story announced that the film-
ing of the CBS mini-series based
on the biased The Mormon Murders
of the Mark Hofmann
murders/forgeries had been post-
poned due to script rewrites as a
result of pressure from wealthy
West Coast Mormons. Church
and producersaid that there
was no Church pressure but both
admitted that they were working
closely together to clear the way
for permission to film on Church
sites. Mini-series producer Zev
Braun said he was considering
purchasing television’rights to the
factually ,acclaimed Salamander to
help in the rewrite but insider
sources say that is PR talk.

Across town at Twentieth-
Century Fox the first draft of the
movie screen play loosely based
on A Gathering of Saints was com-
pleted in December and tenta-
tively titled "Salamander Murders."
It is written from the viewpoint of
a fictional faithful and naive LDS
police officer who goes through a
crisis of faith as a result of his
investigation of the forged docu-
ments and the Church’s involve-
ment. With the exception of
Hofmann and a few others, all
historical personalities are given
fictional names which frequently
combine several real-life
individuals; President Gordon
Hinckley becomes Clement Niles
but Dallin Oaks is "The Apostle."

Meanwhile, it appears that the
long-awaited release of the
Church’s list of factual errors in the
Hofmann-related books will now
be a full-length book marshalling
the Church’s enormous resources
and will be written by Richard
Turley, the top non-General
Authority of the Church Histori-
cal Department, presenting the
Church’s position and reportedly
including never released
documents.

HEDGING THE BET
WHILE THE smoke clears from
the Church’s covert and unsuc-
cessful campaign against the Idaho
Lottery which left LDS donors and
other churches dismayed at
Church denials of involvement,
Albert Guis of Pocatello threw
some dust in the air in a letter to
the Idaho Statesman:

"It is interesting to note hoxv
upset some Idaho Mormons were
after the November general elec-
tion. They were upset because the
~eople of Idaho once again voted
for a lottery. They and their church
leaders were against the Idaho
lottery.

"The Mormon church owns
KIRO-TV in Seattle. KIRO-TV
broadcasts commercials for the
Washington State Lottery and airs
lottery results during local
newscasts. Thus, advertising
revenue from the lottery in
Washington state is helping the
church.

"It is hard to understand why
these Mormons are so anti-lottery
when their church benefits from
the Washington State Lottery."

THE MORMON
CORPORATE EMPIRE

THE UNITED States financial
community has spent a lot of time
analyzing Japanese business
management; but if sales are any
indication, the Japanese are doing
a good deal of their own study-
on the Mormon Church. The
Japanese edition of the controver-
sial The Mormon Corporate Empire,
by John Heinerman and Anson
Shupe (Beacon Press), has sold in
excess of 3,000 copies. A Por-
tuguese edition in Brazil is also
rumored to be in preparation. If
Brazil emerges as the next major
economic power, American finan-
ciers might do well to eliminate
the middle man and study Mor-
mon management style directly by
enrolling in the LDS Business
College.
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