
G. Homer Durham

Church Histon’an:
volution of a Calling

By Peggy Fletcher

When Dean L. Larsen of the First
Quorum of the Seventy became the
new Church Historian on Februrary
28, the position had come full
circle: from an Apostle to a profes-
sional histoi’ian and back to a
General Authority. This move has
provoked speculation yet again
about the role of the "official"
Church Historian, how Church his-
tory will be written, and by whom.

The office of Church Historian is
as old as The Church of Jesus
Christ of Latter-day Saints itself.
On April 6, 1830, Oliver Cowdery
was assigned to keep the records
of the newly organized Church. He
was later commanded with John
Whitmer to "continue writing and
making a history of all the impor-
tant things which he shall observe
and know concerning my church.
... writing, copying, selecting, and
obtaining all things which shall be
for the good of the church, and for
the rising generations." (D&C 69:3, 8.)

But the task of keeping the offi-
cial records and histories of the
Church varied from decade to
decade and from individual to indi-
vidual. During his lifetime, Joseph
Smith, keenly sensitive to the
power of history, wanted the "true
tale of the Saints" told under his
supervision. In 1839 he directed his
scribes and clerks to compile a
"History of Joseph Smith." This
they did faithfully during his life-
time and continued just as faith-
fully after his death in 1844.

Beginning with Willard Richards
in 1849 and continuing through
George A. Smith, Wilford Woodruff,
Orson Pratt, Franklin D. Richards,
Anthon H. Lund,-and Joseph

Fielding Smith, Apostles directed
and organized the Church’s histori-
cal efforts. To many of them the
task was primarily a documentary
one, the "scrapbook approach,"
wherein news items, letters, and
diaries were collected together. In
an article appearing in Dialogue,
T. Edgar Lyon, himself a profes-
sional historian and the genius
behind the original Nauvoo restora-
tion project, wrote that Anthon H.
Lund saw the Church archives "as
a repository for documents and
books which were to be preserved
but not necessarily used for writing
and interpreting historical events.
The office was not one of produc-
tion, but of assimilation" (Winter
1978, p. 20).

The Apostle who claimed the title
of Church Historian the longest
was Joseph Fielding Smith who
served from 1921 to 1970. To his
credit, Elder Smith was the first to
see the need for more professional
methods of record-keeping. He was
responsible for many of the techno-
logical and administrative innova-
tions that were introduced into the
historian’s office. In 1949 he com-
menced a comprehensive micro-
filming program in order to guaran-
tee the quality preservation of the
most important collections. By the
1960s he recognized the need for a
modernized system of classifica-
tion and processing. He instructed
his Assistant Church Historian, Earl
Olson (grandson of Andrew
Jenson), to participate in national
societies of archivists and librar-
ians, and began to hire only pro-
fessional librarians and archivists
for his staff. Moreover, he assisted

with the planning of a four-story
wing of the Church Office Building
to house permanently the Church’s
historical resources.

Although his administrative
methods were quite progressive,
Elder Smith’s perspective on writing
history still reflected the era in
which he was reared. To him, says
Arrington, "’objectivity’... meant
seeing that the history of the Church
was presented in a positive light,
rejecting the extreme and irrespon-
sible charges of the Church’s enemies"
(Dialogue, Spring 1972, p. 23).

When Elder Howard W. Hunter
was made the Church Historian in
1970, he was determined to pursue
the process of professionalization
in all areas of the enterprise. Davis
Bitton described Elder Hunter as
"warm and communicative, even in-
viting a group of us historians in for
rap sessions" (Dialogue, Fall 1983,
p. 10). After a visit to Nauvoo, Elder
Hunter commented to T. Edgar
Lyon, "The real Nauvoo story is
more exciting than the myth we
have made up about it" (p. 22).

In 1972 Elder Hunter recom-
mended a reorganization of the
Historian’s office. He suggested the
creation of a historical department
made up of three segments: library
for published books with Don
Schmidt as Church Librarian,
archives with Earl Olson as Church
Archivist, and historical writing
and research with Leonard J.
Arrington as the Church Historian.
(Later, Florence Jacobson was
added to direct the Arts and Sites
Division as Church Curator.) This
department would be governed by
Alvin R. Dyer as managing director.

The division of tasks between
Arrington and Dyer was clear.
Bitton explains: "Elder Alvin R.
Dyer was our managing director
and our champion. A skilled
businessman and management
consultant, Elder Dyer took it as his
role to ’put wheels’ under the new
division--set up the procedures
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and guidelines that would enable
us to function." (P. 11.)

But Arrington’s task was differ-
ent. He was to produce scholarly
works for professional periodicals
and organizations, to communicate
Church history to a broad Church
audience through the Ensign and
New Era, and to speak to Mormon
groups. As Arrington put it: ’1
never was the Church Historian in
the same sense as Joseph Fielding
Smith or Alvin Dyer. They were
managers; I was an historian."
Bitton described the collective
goodwill experienced by the history
division in 1972 as they
approached their commission: "The
euphoria of being part of some-
thing like the Historical Division in
1972 is hard to convey. It seemed
like a heaven-sent opportunity. Our
leaders were behind us, liked us,
encouraged us. We had available
one of the great collections of
primary source material in the
world. There was much that needed
to be done." (P. 13.)

And indeed, under Arrington’s
direction, this tiny group of
workers, at its peak fourteen histo-

rians and three secretaries,
accomplished a great deal to fulfill
its assignment. Between 1972 and
1980, they produced the following:
(1) two one-volume histories,
Story of the Latter-day Saints
by Glen Leonard and James B.
Allen and The Mormon Expe-
rience by Leonard J. Arrington and
Davis Bitton; (2) eighteen published
books; (3) over one hundred arti-
cles for professional periodicals;
(4) over two hundred and fifty arti-
cles in Church magazines; (5)
thirty-three task papers on various
topics; (6) a comprehensive oral
history program.

Slowly, however, the relationship
between the Church Historian and
the managing director of the histori-
cal department began to alter. With
the appointment of Elder G. Homer
Durhan in 1977 as Elder Dyer’s
replacement, the line of authority
became less clear. On February 28,
1978, Arrington’s title was officially
changed from "Church Historian"
to "Director of History Division of
Historical Department." Arrington
continued to fill his ecclesiastical
calling by giving talks, sitting on

committees, and representing the
Church in historical matters. When
people, including President Kimball,
referred to him as "Church Histo-
rian," he failed to correct them.

But Elder Durham began to
assume some of the responsibili-
ties and decisions that had once
been Arrington’s. Arrington, for
example, no longer had free access
to the Quorum of the Twelve to
present his proposals nor complete
control of his budgets. Bitton
recalls this breakdown of proce-
dures: "The decision was made to
scuttle the sixteen-volume history,
¯.. to sharply circumscribe the pro-
jects that were approved, to reject
any suggestions, however meretori-
ous, for worthy long-range pro-
jects, to allow the division to
shrink by attrition, and finally to
reassign the remaining historians
to a new entity, the Joseph Fielding
Smith Institute of Church History,
which would be affiliated with
Brigham Young University." (P. 18.)

Unfortunately, all of this was
done in an atmosphere of tension
and suspicion. There was very little
communication between the histo-

Church Historians

Oliver Cowdery 1830-31,
1835-37

John Whitmer 1831-35
George W. Robinson (recorder) 1837-40
John Corrill 1838-39
Elias Higbee 1838-43
Willard Richards 1842-54
George A. Smith 1854-70
Albert Carrington 1870-74
Orson Pratt 1874-81
(office vacant) 1882
Wilford Woodruff 1883-89
Franklin D. Richards 1889-99
Anthon H. Lund 1900-21
Joseph Fielding Smith 1921-70
Howard W. Hunter 1970-72
Leonard J. Arrington 1972-82
G. Homer Durham 1982-85

Chronology of Events

Leonard J. Arrington called to be "Church Historian"
Arrington sustained at General Conference by a show of hands
Elder G. Homer Durham assigned to be Managing Director of

Historical Department
Title changed to Director of History Division of Historical
Department

Portraits of Church Historians hung, omitting Arrington’s
Creation of the Joseph Fielding Smith Insitute of Church

History at BYU
A rrington received a letter from the First Presidency extending him

an "honorable release" from both his ecclesiastical and bureau-
cratic positions ’~vith sincere appreciation"

Durham set apart as "Church Historian, "restoring the position to a
General Authority

Neither Arrington’s release nor Durham’s appointment was
announced pubficly, either in General Conference or in Church
News. The closest thing to an announcement was the foflowing
comment made by President Hinckley: "Elder G. Homer Durham,
a member of the Presidency of the First Quorum of the Seventy
and the Church Historian who, if I remember correctly, was born
in Parowan, has now addressed us."

Announcement of the appointment of Dean L. Larsen, as new
Church Historian (not yet set apart)

January 14, 1972
April 6, 1972
April 1, 1977

February 24, 1978

Spring 1978
June 26, 1980

January25, 1982

February& 1982

April 4, 1982

February 28, 1985
appointment effective
March 1, 1985
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rians and their critics. No longer
was the managing director their
"champion," as Elder Dyer had been,
but rather one of their antagonists.

On January 25, 1982, Leonard
Arrington received a letter from the
First Presidency extending him an
"honorable release" from both his
ecclesiastical and bureaucratic posi-
tions "with sincere appreciation." On
February 8, 1982, Elder G. Homer
Durham was set apart as "Church
Historian," in a private session.
There was no mention of Arrington’s
release or Durham’s new calling in
either General Conference or the
Church News.

One corridor of the historical
department is lined with portraits of
the Church historians beginning
with Oliver Cowdery. However, there
is no picture of Leonard Arrington
among them. In his place hang Alvin
Dyer and Joseph Anderson. The
explanatory plaque says these are
the managing directors, but, as the
historians know, before 1972 there
were no managing directors.

During the interim between the
death of Elder Durham on January
10 and the appointment of Elder
Larsen on February 28, 1985, there
were many questions about the
future of the office of Church Histo-
rian. One historian commented: "The
situation in the historical depart-
ment is absolute chaos. There is
very little understanding between
the historians and the brethren. It is
not a case of conspiracy against the
historians nor even bad policies but
simply ignorance, even lack of inter-
est. Institutional atrophy could kill
the office of Church Historian. We
need someone who can listen."

If that view is at all representa-
tive, Elder Larsen has a formidable
task ahead of him. In fact, he
declined to be interviewed by SUN-
STONE, insisting he is not yet ready
to speak publicly about these issues
but wishes time to immerse himself
in the job. Understandably, his pre-
vious assignments may not have
adequately prepared him. He has
been a lifetime servant of the
Church, beginning as a seminary
teacher and continuing as coordina-
tor of curriculum planning, director
of instructional materials, and editor
of Church magazines. He was made
a Seventy on October 1, 1976.

As of this writing, Elder Larsen
has not yet been set apart as
Church Historian; indeed, it is
unclear whether he will be. When
his assignment was noted in the

Church News, it was listed as one
among several bureaucratic shifts
among the Seventy. Perhaps, then,
the role of Church Historian as more

than a temporary management
assignment, as an ecclesiastical
position, a calling, was given up
with Leonard Arrington.

Richard Miller and the
Mormon Connection
America seems swept away by the
romance, the fascination, and the
confounding realization that a 20-
year FBI veteran could be arrested
for selling secrets to a sexy Soviet
spy.

Scores of news reports feed
readers the sordid details of
Richard Miller’s life like crumbs
from some tantalizing treat. The
juiciest morsel of all, it appears, is
that Richard Miller was a Mormon.

Billed as a model Latter-day
Saint, he graduated from Brigham
Young University after fulfilling a
Spanish-speaking mission. He
served in such Church positions as
counselor in a branch presidency
and several mission presidencies.
He held the office of a Seventy for
years. He married his childhood
sweetheart and fathered eight
children.

Miller was promoted to a plum
position in the counterintelligence
department at the FBI’s Los
Angeles bureau in 1981. The job.
coworkers say, was one for which
he was not qualified. Because his
superiors Richard Bretzing and
Bryce Christensen are Mormons,
reports say, many felt the promo-
tion showed Mormon favoritism.
There had been mumbling within
the department about Mormon
agents engineering promotions for
each other. Some reports have
suggested that Miller may have
been treated harshly to counter
such rumors.

Why else would it have taken so
long to break up Miller’s alleged
counterespionage activities? After
all, Miller had been seeing the
accused Soviet spy Svlenta
Ogorodnikova for five months
before his arrest, and even then,
Miller reportedly stepped forward
with the information. He did so, he
claims, because he believed he had
made contact with a major KGB
agent and the operation was get-
ting too big for him to handle.
Miller is accused of turning over
FBI documents to the Soviets
through Ogorodnikova though he

insists his intentions were to act as
a counterspy. He wanted to earn
badly needed points in his
department.

Instead of winning praise for his
efforts, however, Miller was fired,
then arrested and charged with
espionage.

At a pretrial hearing in January,
Miller’s attorneys argued the
"Mormon Factor": not only was
Miller a pawn but it was Bretzing’s
influence as a bishop and his reli-
gious lecture calling Miller to
repent that "tempted Miller to
admit he had passed documents,
even though this may or may not
be true." According to Miller’s fam-
ily attorney Gary Smith, "As an
excommunicated Mormon who
wants desperately to be reinstated
as a member, Miller’s response to
authority may have been more
important to him than telling the
truth." Moreover, Mormon sociolo-
gist Armand Mauss testified that
Mormonism sees the way to God
through the Church. Therefore
Miller’s behavior would have been
typical of an obedient Mormon. The
judge, however, ruled that while
Bretzing jeopardized the case,
Miller voluntarily made incriminat-
ing statements. He then denied the
defense motion seeking dismissal
of the charges on the grounds of
selective prosecution. Miller will go
on trial April 23.

An interesting sidelight: the LDS
church just updated a section of
the 1983 General Handbook of
Instructions to include "Duty of
Confidentiality" and "Priest-
Penitent Privilege" clauses.

"Church officers who receive
confidential disclosure of inforrna-
tion from members have a duty to
keep it strictly confidential, even if
they receive inquiries or demands
from civil authorities," it states. "If
confidential information indicates

~that a member has violated a civil
or criminal law, the Church officer
should urge the member to clear
the matter with appropriate civil
authorities."

48 SUNSTONE/APRIL 1985



Bishops Ban MTV
from Student Housing

A new controversy has erupted for
some students of the university
that banned wigs and makeup
from football games, Culture Club
albums from the book store, and an
independent student newspaper
from campus. This time, however,
BYU is not directly involved.
Rather, bishops of four BYU wards
banned Music Television (MTM)
from two off-campus apartment
complexes. They find the station
"obscene" and in violation of BYU
standards and believe it promotes
immorality among their BYU stu-
dent ward members. The ban
ignited a debate over the students’
freedom to choose versus their
responsibility to obey their
bishops’ counsel. During the
debate, apartment managers were
discovered to be in violation of a
new law that regulates the com-
mercial use of satellite earth
stations.

Last November a receiver broke
at Carriage Cove Apartments in
Provo. During the two months the
part was in repair all 580 residents
were without MTV. Meanwhile,
over at Raintree Apartments, 900
tenants had access to MTV and
other cable programs, including
Showtime, free of charge via satel-
lite. Carriage Cove’s part-owner
and manager Leo Weidner is
assigned to preside as bishop over
some 200 LOS church members liv-
ing at Raintree Apartments. He
says he noticed an increase in inci-
dents of immorality among his
ward members. More individuals,
he reports, were masturbating and

becoming involved in petting as a
direct result of MTV.

Determined to "protect" their
ward members from what they
believe is a "harmful influence,"
Weidner and three bishops went to
Raintree manager Hyde Taylor and
asked him to block MTV reception
during the Christmas break.
Moreover, Weidner decided not to
restore MTV at Carriage Cove once
the receiver was repaired.

Students protested, adopting for
their battle cry the station’s slogan,
"We Want Our MTV!"

Stake President Thales Smith
instructed bishops to preach the
LDS church’s stance against por-
nography at sacrament meeting.
Nevertheless many students
insisted they had been denied the
freedom to choose for themselves
whether to watch or not to watch
MTV.

They took their protest door to
door and collected over 500 names
below the words: "We the under-
signed are appalled and insulted by
the recently imposed censorship of
MTV at Carriage Cove and Raintree
apartments. We feel this censor-
ship not only represents climactic
fanaticism but sets a dangerous
precedent for future censorship."

Weidner reminded the students
they had also signed the BYU honor
code which condemns porno-
graphy. "They have the right to
choose," he says, "but when you
live in BYU housing you give up
that freedom of choice."

Though the students gathered

enough names to demonstrate that
most residents feel the decision of
what to view is a personal one,
Weidner felt that if he gave them
the chance to vote, they would cast
their ballots against MTV. "1 think I
pretty well know how it’s going to
turn out," said Weidner on the eve
of the vote.

On February 11,221 tenants said
"yes" to MTV. Only 167 voted "no,"
188 didn’t vote, and 4 said they
didn’t care.

A more thorough approach was
taken by Taylor at Raintree
Apartments. He sent a personalized
letter to each tenant with instruc-
tions to return it and to state rea-
sons for their viewing preferences
on the back. Only 27 percent of the
tenants responded; 13 percent
agreed with their bishops to keep
MTV blacked out, and 14 percent
wanted MTV resumed. That, says
Taylor, is not enough to reverse the
decision. It will remain in effect
until the end of the semester, then
another poll will be taken in May.

Meanwhile reports of the ban
were picked up by the wire ser-
vices and published in newspapers
coast to coast, including the New
York Times, the Seattle Post-
Intelligencer, and the Honolulu
Star-Bulletin. Local news cover-
age was generous.

In an interview on Salt Lake City
public affairs program, "Take
Two," February 17, Weidner
expressed concern about the
"uneducated choice" made by his
tenants. "They don’t realize what is
in this," he exclaimed. "When peo-
ple are involved in viewing, listen-
ing to, or reading materials that
promote elicit sex, etc., then aes-
thetically the mind can’t tell the dif-
ference. And so, when the time of
real temptation comes, it is easy to
fall because it has happened
before, perhaps many times."

Echoing Weidner’s sentiments
was Jack Christianson, also a bish-
op of a Raintree ward. "MTV may
g~ve young people thoughts and
may cause them to want to exper-
iment," he said. "MTV is obviously
stimulating."

Christianson is the author of
Music: Apples or Onions ?, a
book that defends the LDS church
position that hard or "acid" rock
music is harmful. Part of the
research for this book involved lis-
tening to such rock groups as
"Black Sabbath," and, he claimed,
such listening adversely affected
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him. "1 was not as happy as I used
to be," he recalled. "1 was ornery
and disagreeable." However, he
added, "Just because people don’t
have the same high standards I’m
trying to uphold, I don’t think less
of them."

This and countless other inter-
views brought more than just the
attention of the public. Amid the
coverage came news from the
National Cable Television Associa-
tion that the two complexes were
apparently in violation of a federal
ruling. Effective 1 January 1985, the
new law says commercial use of a
satellite receiver must be commer-
cially purchased. According to
Michael Schuler, deputy counsel of
the NCTA, "It is clearly unlawful. If
a hotel, for example, picks up a
dish and offers it to their customers,
that is not private viewing."

Taylor contends that since he
does not advertise cable TV as an
extra feature for Raintree tenants,
it is non-commercial use. "Unless

someone asks me if we have cable,
I don’t tell them," he says.

Weidner, on the other hand, con-
sulted with Video Link Satellite
Company in Salt Lake City who
presented Carriage Cove residents
a list of programming alternatives.
Tenants voted on which of two
satellites they wanted to receive at
the complex, then to which of sev-
eral pay and non-pay programs
they would subscribe.

After weighing the options,
tenants selected four out of seven
channels offered by Galaxy 2 satel-
lite. Video Link Satellite Company
is now negotiating on contracting
the programs.

There is only one problem. MTV
is not among the channels trans-
mitted from Galaxy 2. In fact, the
controversial station will soon be
available only to patrons of cable
TV.

Ali’s well that ends well. Or is it a
comedy of errors?

Paper Examines
Concept of Mother in
Heaven
The theological, historical, and
social conditions surrounding the
Mormon concept of Mother in
Heaven were examined in a paper
published in the December 1984
issue of the Journal for the
Scientific Study of Religion.

Sociology professors John
Heerin, Donald B. Lindsey, and
assistant professor Marylee Mason
assess the uniquely Mormon belief
by studying the "different explana-
tions accounting for this belief and
show its logical consistency with
other aspects of Mormon doctrine."

The paper asserts the belief in
Mother in Heaven was developed
out of the "concrete, practical,
common-sense reasoning often
found among the early Mormon
thinkers." They taught the now
popular aphorism, "As man is, God
once was, and as God is, man may
become." In order to become one of
a multitude of gods, one must
reach "the highest level of spiritual
development" and be married in the
Mormon temple. It is logical then,

"as people can only be exalted as
married pairs, then God, as an
exalted man, must be married." "It
is this anthropomorphic conception
of God," the paper says,
"which is central to explaining the
appearance of the Mormon Mother
in Heaven belief."

The authors assert, however, it is
also important to understand the
historical context out of which the
doctrine came and how it functions
today in LDS church politics.

"Mormon women are not given
priesthood authority and thus are
deprived of significant decision-
making and leadership responsibil-
ities," they say. And historically,
"we would claim that LDS beliefs
and practices in the mid-nineteenth
century had important anti-feminist
implications." For example they
cite polygamy which "entailed con-
siderable conflict and emotional
costs for women." Nevertheless,
"the Mormon wife was constrained
to participate in the system of plu-
ral marriage for, according to

Joseph Smith’s revelation, it was
commanded by God. Doctrine and
Covenants 132 provided a heavenly
justification for the practice of plu-
ral marriage." Yet the revelation
had "both demeaning and glorifying
implications for women. The reve-
lation contains a commandment
accompanied by both a threat and
a promise. The threat was that
those who did not obey would ’be
destroyed.’ The promise was that
the obedient, particularly women,
would be rewarded with
exaltation."

But the Mother in Heaven doc-
trine is used by Church leaders in
modern times, the authors say, to
define "a woman’s earthly role."
"For Mormons, Mother in Heaven is
idealized as the ultimate standard
of womanhood. The focus of all
that has been revealed about Her
divine role centers on Her functions
of bearing and nurturing spiritual
offspring. Therefore it is the reli-
gious duty of Mormon women to
marry then bear and nurture
children."

She remains, unofficially, "a
separate divine personage whose
role it is to be wife and helpmate to
the Heavenly Father and mother to
His spiritual offspring."

"In contrast to these conserva-
tive purposes," the report says, "in
recent years there has been an
attempt on the part of some
Mormons, particularly women, to
use the Mother in Heaven image for
more liberal ends." The study sill-
gles out Sonia Johnson, excom-
municated Mormon feminist, who
"appears to demonstrate the most
radical implications of the Mother
in Heaven belief."

For Johnson, the article main-
tains, Mother in Heaven is "an
authority in her own right, as pow-
erful, as wise and independent aLS
[Father]. Johnson not only prayed
to Mother for guidance, but sup-.
ported the use of slogans referring
to Mother in Heaven on banners at
feminist rallies." Says Johnson, the
Church looked unfavorably upon
her public worship of Mother in
Heaven and her call for heaven Io
become more sexually balanced.

"Contrary to the hopes of sorne
Mormon feminists," say the
authors, "we feel the probability of
any such pro-feminist expansion is
very slight. It seems to us that the
Heavenly Mother doctrine has
always been rather peripheral to
Church theology. After all, it is not
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scriptural." And while "she has
become something of a symbol of
devotion by members, given the
negative publicity associated with
the Johnson/LDS church affair it

may be that any political use of the
Mother in Heaven doctrine stirs
more negative than positive reac-
tions among Church authorities
and membership."

Utahns Respond to
Bishops’ Lettor on
Economics

Bishop William K. Weigand

"The nation must take up the task
of framing a new national consen-
sus that all persons have rights in
the economic sphere and that
society has a moral obligation to
take the necessary steps to ensure
that no one among us is hungry,
homeless, unemployed or other-
wise denied what is necessary to
live with dignity."

So reads the first draft of the
most recent U.S. bishops’ pastoral
letter, "Catholic Social Teaching
and the U.S. Economy." The docu-
ment addresses the moral and reli-
gious dimensions of the American
economic system.

Public hearings have been held
across the nation since the letter
was released on November 11,
1984. The Salt Lake community
participated in this national dia-
logue last February at the Univer-
sity of Utah where some two
hundred people gathered to hear
discussion from local political,
religious, and business leaders.

The Most Reverend William K.
Weigand, one of the five bishops

who drafted the letter and bishop
of the Salt Lake Catholic Diocese,
organized the meeting to hear from
those not of the Catholic tradition
and to gather ideas for the second
and third drafts of the pastoral.
Chase Peterson, University of Utah
president, moderated the meeting.

All economic policies should be
judged by the extent to which they
uphold and promote human dignity,
maintains the letter. It details bibli-
cal perspectives on economic life
contending that wealth can blind
people to the "suffering and needy
neighbor."

Thirty-five million people in the
United States are poor. One quarter
of these people are children, and
one out of two black children live
in poverty, noted the first speaker,
Rev. David Hollenbach, associate
professor of systematic theology at
the Weston School of Theology in
Cambridge, Massachusetts. The let-
ter points out that we as a com-
munity are responsible to care for
these people, said Hollenbach.

Karen Shepherd, president of
Network Publishing, focused her
remarks on the feminization of
poverty. Women need to be taught
by their parents, schools, and
churches that "economic depen-
dency is as debilitating as heroin
addiction" and "that depending on
Prince Charming is as unreliable as
betting on horses," argued
Shepherd.

University of Utah Graduate
School Dean James Clayton
applauded the "relevance and cour-
age" of the letter, stating that too
often the religious perspective is
ignored. But he suggested that the
full costs of the bishops’ proposal
be included in the pastoral. "Who
will bear the burden?" asked
Clayton. How will it be funded?

Clayton also asked that the letter
include a recommendation to bring
federal deficits under control to
alleviate unemployment.

Ed Mayne, president of the state
AFL-CIO, appreciated the letter’s
emphasis on the problems of
unemployment and agreed that the
development of new jobs with ade-
quate pay is critical to our nation.
He also praised the bishops for
addressing the role of the workers
in economic decision making.

Some of the speakers expressed
concern over the idea of legislating
economic rights. This would "shake
the very foundation of our constitu-
tion," claimed Utah Attorney Gen-
eral David L. Wilkinson. The
bishops have a "flawed under-
standing of what the founding
fathers did and believed."

Former state Governor Scott
Matheson took issue with
Wilkinson’s statements, saying the
letter is a "tremendous contribution
to an important dialogue that is
critical to the 1980s. We don’t have
to go back to the founding fathers
and reinvent the wheel."

Matheson said the letter should
direct some of its attention to the
"how." He hoped the bishops would
recommend a partnership between
the public and private sector for
carrying out the objectives of the
letter.

Lt. Governor Val Oveson stated
that while the letter raises interest-
ing and important questions, the
solutions therein are not in accor-
dance with his own values. The
goal of helping the poor deserves
attention, "but this doesn’t mean
taking charge of people’s lives. We
need to help people become .
self-sufficient."

Other speakers were Salt Lake
Mayor Ted Wilson; Speaker of the
Utah House Robert Garff speaking
for the Salt Lake Chamber of Com-
merce; Episcopal Bishop Otis
Charles; Victoria Palacios, a
member of the Utah Board of Par-
dons; and a visiting professor from
Calcutta, India.

How does Mormon social
thought compare with that of the
Catholic bishops?

In 1919 the Catholic bishops
drafted a proposal for social
reconstruction known as the
"Bishop’s Program." Many of the
ideas contained in this document
were later incorporated into the
New Deal program.
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By contrast, the Mormon Church
launched their welfare program in
1936 as a repudiation of the New
Deal.

According to Mormon church
spokesman Don LeFevre, the
Church believes "an individual’s
first responsibility is to take care
of himself." If this is impossible,
then the responsibility is shifted to
the family. If the family cannot care
for the individual, then the Church
will step in.

"The Church doesn’t dictate to
the government what it should be
doing," claimed LeFevre, "but the
Church does take care of their own,
once again, by trying to teach indi-
viduals to care for themselves."

In 1982 President Reagan visited
the Mormon church welfare com-
plex in Ogden, Utah. The president
was very impressed with the
system.

"It’s an idea that once character-
ized our nation. It’s an idea that
should be reborn nationwide. It
holds the key to renewal of Amer-
ica in the years ahead," said
Reagan, as reported in the
September 1982 Latter Day Sen-
tinel. He also claimed that
Americans could be doing the same
sort of thing if only "they hadn’t
been dragooned into believing the
government was the only answer."

Unlike the Mormon social wel-
fare approach, the concepts in the
Catholic bishops’ letter on econom-
ics have been perceived by conser-
vatives as an attack on President

Reagan’s programs.
The letter has also been criti-

cized by those who feel it is
inappropriate for the bishops to
address a topic that is political in
nature. But the bishops, who have
been writing on social issues for
years, see economics as a moral
and religious issue. They feel it is
the Catholic church’s responsibility
to speak out for the defenseless
and poor.

The letter, which is not meant to
be a binding law but rather a
"moral suggestion," is nearing the
final stages of a very long process.
The second draft will be discussed
at the quarterly U.S. Bishops’ Con-
ference in June. The final draft will
be voted on in mid-November.

The topics for pastoral letters are
chosen two to three years before
the letters are actually released.
The bishops on the writing commit-
tee for a particular letter do exten-
sive research and counsel with
experts on the topic. Every effort is
made to hear all points of view.

Once the letter is completed, the
bishops send it to the Vatican for
the Pope’s comments. If the Pope is
particularly pleased with the con-
tents, he may include some of the
ideas in his future encyclicals.

The bishops have already begun
research on the next pastoral
theme, women in the church and
society. This topic is expected to be
even more controversial than either
the peace pastoral (released in
1982) or the letter on economics.

"Getting Out" of the
LDS Church
There are two ways of officially
"getting out" of the LDS church. A
member could be excommunicated
for "associating with apostate
cults," "open opposition and delib-
erate violation of rules and regula-
tions of the Church," "un-
Christianlike conduct," "repeated
serious wrongdoings" (especially if
the member has confessed such
wrongdoings), child abuse, and
such moral code infractions as
adultery, fornication, abortion,
homosexuality, lesbianism, trans-
sexuality, and incest. A person is
also excommunicated if he or she

requests his name be removed
from the records of the Church.

Darla Tarrent is terminally ill
with cancer. Last fall, in an effort
to conclude her "unfinished busi-
ness", she asked her bishop to take
her name off the rolls of the LDS
church. After all, she reasoned, she
had not been an ~ctive Mormon for
30 years. In writing, she asked
three bishops three different times
to be formally excommunicated.
Her requests, however, were
responded to with "vague excuses"
and "the same patronizing
response of having my wish

ignored. At my last call," she says,

was told ’nothing.’ I asked why and
the answer was ’just because I
haven’t.’"

Tarrent explained her situation in
a letter to the editor of the Salt
Lake Tribune, "Seeing that l am,
in effect, being denied excommuni-
cation, I wish to proclaim publicly
that my enforced continuation of
membership is morally repugnant
to me and is grossly discordant
with my sense of worth and per-
sonal value," she wrote.

Tribune staff reporter Joan
O’Brien subsequently published a
story on February 24 about the 50-
year-old widow and her efforts to
"get out" of the LDS church.

In the report Tarrent explains that
since her letter appeared in the
Tribune, she has gotten encou~r-
agement from dozens of people,
including members of Saints Alive,
formerly Ex-Mormons for Jesus.

Hal Jackson of Saints Alive
believes the right to have one’s
name removed from the member-
ship list of the LDS church is a mat-
ter of freedom of religious affilia-
tion which is constitutionally
protected. Even having to ask the
Church to remove one’s name
underscores the fact that the
authorities still have some control
over one’s life. Saints Alive pub-
lishes an eight-page booklet titled
Exodus which details suggestions
on how to remove a name from
LDS church records. Send a certi-
fied letter, it instructs, to your
bishop or branch president, and
stake president. It even recom-
mends sending a letter to the Pre-
siding Bishop at LDS church head-
quarters. "If you are married,
include your wife and children in
your letter and have them each
sign with you. Resign as a family."
The booklet lists twelve arguments
one may include as reasons for
disbelieving and thus leaving the
Church.

The 1985 supplement to the
General Handbook of Instruc-
tion, the official manual of Chu=rch
policy and procedure, says that a
letter of notification must be sent
to the bishop and stake president
in order to have a name officially
removed from the records. The
handbook also states, however,
that when such requests are made
a Church court should be held only
when "patient efforts to dissuade
him are unsuccessful."
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This is necessary, says LDS
church spokesman Jerry Cahill, to
make certain a member isn’t mak-
ing a mistake. "This is a very
serious matter," says Cahill. "The
Church feels the responsibility of
making certain that people who
contemplate this step understand
what they are doing. It’s a decision
that has eternal considerations. We
do not want to do anything
hastily."

The handbook instructs bishops
and stake presidents to deliver a
written notice to the individual
acknowledging a Church court will
be held. But the notice "should not
imply accusations of misconduct."
The handbook continues, "If the
court is considering a member’s
written request to have his name
removed from the records of the
Church, all relevant correspon-
dence and evidence of attempts to
persuade him to remain in the
Church should be heard by the
court and noted in minutes. If the
members of the court are satisfied
that all possible effort has been
expended, the request should be
granted." Afterwards a written
notice is sent stating the request to
have a name removed from the
records of the Church has been
granted.., and it should not
include the word excommunica-
tion." Furthermore, "any
announcement should not include
the word excommunication. It
should merely state that his name
has been removed from the record
of the Church at his request."

Even so, the word "excommuni-
cated" appears in red across the
top of the membership record
which is sent to Church headquar-
ters. Saints Alive contends that
voluntarily asking to have one’s
name removed is "resignation" not
"excommunication," a term which
implies expulsion. In either sense,
says Cahill, they are no longer
members of the Church.

Norman Hancock disagrees,
saying the term "excommunication"
implies transgression. Hancock
recently settled an $18 million def-
amation suit against the Church
out of court. As reported in
SUNSTONE volume ten number two,
Hancock was excommunicated for
misconduct when he asked to have
his name removed from the
records. When he appealed to the
Office of the First Presidency, the
court’s decision was reversed, and
his request was granted.

Hancock asserts that media
coverage of his case influenced the
Church’s decision. Likewise, Darla
Tarrent credits the press for getting
her message to her uncooperative
bishop. She received a letter 1
March 1985 informing her a court
had been held and her name had

been removed from the records of
the Church. "When I joined the
Church, Tarrent told SUNSTONE,
used my free agency. Why wasn’t I
able to use it when I decided to
leave?" Now that she’s out? "1 feel
absolutely wonderful--freer than
ever before in my life."

Newsweek Looks at
Mormons
With the national champion foot-
ball team and the reigning Miss
America to boot, Brigham Young
University and the LDS church are
receiving more media coverage
than ever. In fact, BYU Public Rela-
tions director Paul Richards boasts
"a stack of clippings six to eight
inches high sent to us by fans from
all over the place."

In the stack for the month of
March were, no doubt, the articles
which appeared in Newsweek and
Newsweek on Campus, a quar-
terly which focuses on college life.

"God and Man at BYU," which
appeared in Newsweek on Cam-
pus, is reminiscent of Peter Bart’s
report, "Prigging Out" printed in
Rolling Stone two years ago.
"The day begins at 6 a.m., when the
bell tower on the upper campus
peals out the first four notes of a
Mormon hymn, ’Come, Come Ye
Saints,’ (Late sleepers have until
7:45, when the campus loudspeaker
system plays ’The Star Spangled
Banner.’) On a winter morning this
looks much like any other big
campus--27,000 students criss-
crossing tidy paths and walkways
on their way to class. But look
again."

Authors Bill Bard and Cynthia I.
Piggot take a "second glance" at
the "outward," "most obvious
signs" of conformity to Mormon
life: BYU’s honor code.

Behind closed doors, explains a
student, "1 think the rules are more
often broken than not. There’s a lot
of sex that’s not talked about, as
well as drugs and drinking." The
article says "about 40 students
were kicked out for honor code vio-
lations last year." To weed out
more, says the article, would be
bad for public relations.

Potentially negative influences
such as rock groups and speakers
are carefully screened before being
invited to the campus. "Every uni-
versity has to make choices," says
BYU’s President Jeffery Holland,
"choices stemming from the pur-
pose and mission of the university.
We cannot be all things to all
people."

Such attitudes, says the article,
are a constant cause of conflict. Is
BYU a secular or a religious institu-
tion? Holland sees "the twin pur-
poses inseparable." Yet zoology
professor Duane Jeffery says
"there are not the wide ranges of
diversity here you find at other
schools, and that reduces the level
of intellectual exchange."

"1 would love t-o hear outside
opinions," says a student, but I
can see why the school doesn’t
allow it. By allowing someone to
speak, they feel they are promoting
that person’s view or agreeing with
it." Says Holland, "We draw the
line at advocacy."

"It’s unlikely,"the article con-
cludes, "that BYU will ever boast
the full and free exchange of ideas
that is fundamental to a large secu-
lar university--at least as long as
the Mormon church runs the show,
and continues to prize piety over
inquiry."

It’s the Mormons versus the Fun-
damentalists in Kenneth
Woodward’s March 4 Newsweek
article, "Bible-Belt Confrontation."
As the magazine’s religion editor
sees it, both Mormon missionaries
and Protestant fundamentalists are
battling for the same converts "in
what is turning out to be a rather
unchristian war."

The article names "ex-Mormons"
as the aggressors who have organ-
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ized "to combat what it calls ’the
cult’ of Mormonism." "

The God Makers, the Saints
Alive in Jesus production, which
"claims to expose the secret doc-
trines and dangerous practices" of
the LDS church, is circulating
throughout the southern states. In
this territory, notes Woodward,
"Mormons now find themselves
under attack" because "few Chris-
tians outside Utah are acquainted
with the highly complex doctrines
of the Latter-day Saints. Another
reason," he continues, "is that the
Mormon scriptures totally recast
Christian doctrine while retaining
much of Christianity’s traditional
terminology."

Despite efforts by anti-Mormons
in Dallas, where a temple was
recently opened, the LDS church
reports some 5000 converts bap-
tisms in Texas over the past two
years. This figure is somewhat less
than the exaggerated numbers
quoted by apparently embittered
fundamentalist leaders. Dr. Edmond
Poole, associate pastor of First
Baptist Church in Dallas, "declares
that Mormons are winning over
Baptist souls at the rate of 231

every single day."
The official LDS church response

to attacks, it is explained, is "turn
the other cheek." Woodward
asserts, however, that the Church
has made some subtle efforts to
strike back. For example, at general
conference in October 1983, Gordon
B. Hinckley of the First Presidency,
"lashed out at those ’who have
taken upon themselves as their
mission to belittle and demean and
destroy the faith of the weak with a
badly flawed argument that we are
not Christians.’ Privately Mormon
officials have taken steps to blunt
that argument. They have added a
subtitle, ’Another Testament of
Jesus Christ’ to the Church’s basic
scripture, The Book of Mormon.
And last year at Easter... the
Saints purchased prime television
time for a special on Jesus Christ."

"Mormons clearly have a right to
hold their beliefs, to live by them
and to seek converts," concludes
Woodward. "Just as clearly, Chris-
tians have a right, despite their
denominational differences, to
insist that not everyone who claims
a belief in Jesus Christ is thereby
acknowledging the historic content
of that ancient faith."

Aim of God’s Laws to
Curb Power, Seminar
Told
By Cole R. Capener

The purpose of God’s canon of
laws given to ancient Israel was to
distribute economic, political, and
religious power so that such power
would not be concentrated and
abused and thus become a chal-
lenge to God’s authority. Such was
the message presented iin a paper
recently by Moshe Greenberg, Pro-
fessor of Bible, Hebrew University
of Jerusalem, at a four-day
seminar on Religion and the Law:
Middle Eastern Influences on the
West.

The seminar, held March 5-8 at
the University of Utah and Brigham
Young University, was sponsored
by five organizations--the Middle
East Center and College of Law of

the University of Utah and, the J.
Reuben Clark Law School, the
Richard L. Evans Chair of Christian
Understanding, and the David M.
Kennedy Center for International
Studies of Brigham Young
University--and included promi-
nent legal and religious scholars
from Israel, Canada, England, and
the United States.

Greenberg opened the seminar
with his paper entitled "The Biblical
Attitudes Towards Power: Ideal and
Reality in Law and Prophets." "The
relationship between God and
humanity," Professor Greenberg
submitted, "is bedeviled by power."
God is recognized as possessing all
power, but he has given dominion

over the earth to man. As man
chooses to relinquish the exercise
of power available to him in accor.-
dance with divine law, he recog-
nizes God and does what is neces-
sary to obtain happiness.
Conversely, Professor Greenberg
said, when man attempts to exer..
cise dominion over more than the
earth and abuses power he
becomes "monstrous."

According to Greenberg the law
given to ancient Israel and em-
bodied in the Torah was designed
"to train [them] for the holy life."
To accomplish this divine objec-
tive, the Torah impeded human
power. "The Torah lacks a focus oll
power," Greenberg argued. "Dignity
and authority are distributed." He
offered several examples to sup-
port his assertion. First, he said,
there is no central government
"isolated" in the law. Although
there is a minor reference to a
monarchy, that reference is in fact
a limitation on the power of the
monarch to "humble the king."

Another example is the clear
intent of the law to distribute mate-
rial resources equally in order to
prevent the concentration of eco-
nomic wealth. The prohibition of
interest on loans and the emanci-
pation of slaves every seventh ye~r
evidence this intent, according to
Greenberg. Moreover, on Jubilee
(celebrated every 50 years), title to
parcels of land sold in the prior 50
years reverted back to the original
owner thus creating a substantial
disincentive toward economic
opportunisrn. Frequent references
in the Torah to God having con-
veyed a mere tenancy with respect
to the land of Israel, conditioned
upon obedience to God’s law,
further underscore this point.
Finally, the people were com-
manded every seventh year not to
harvest their crops to allow the
poor among them to collect and eat
the food.

A further example of the Torah’s
anti-power bent is found in the con-
trol of inforrnation. Professor
Greenberg argued that unlike any
other ancient or modern law, bibli-
cal law was given to educate the
public. No other society viewed la~v
as a "national pedagogue." The
success of Israel depended upon
every member knowing the law and
"assenting to its exacting
demands." l"hus in Israel, the law
was recited orally by the priests at
regular intervals and God’s giving
of the law was frequently re-
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enacted. In this manner, even the
illiterate had access to the law, and
any monopoly over the law by the
priests was contravened.

In conclusion, 6reenberg
remarked that this aversion to a
concentration of power and an
apparent intent to promote equality
created in ancient Isreal a primitive
form of democracy. But because
God was viewed as the only legiti-
mate legislator, enormous pressure
existed to abide by divine norms,
and hence the society "was as
oppressive as any tyranny."

Professor John Welch of the
Brigham Young law school
responded to Professor Greenberg’s
paper by largely concurring in its
conclusions. Professor Welch noted
that the paper seemed to respond
to criticisms leveled at Professor
Greenberg’s 1960 paper on biblical
law. He took issue with the paper’s
claim that ancient Israel was
unique in its attributes of a primi-
tive democracy, stating that similar
practices existed in the Babylonian
and Hittite law codes.

In another paper delivered at the
seminar, Izhak Englard of the
School of Law, Hebrew University
of Jerusalem, explained that the
coexistence of the secular notion of
freedom of religion and the Jewish
tradition have created a clash of
ideology in modern Israeli law.

According to Englard the tension
between these competing ideolo-
gies cannot be understood without
an understanding of the tradition of
Rabbinic Judaism. This tradition
views man as a creature of God
and capable of obtaining happiness
only by strict adherence to God’s
commands. Service to God is abso-
lute and inviolable by national
laws. There is no recognized natu-
ral right of freedom of religion
because man’s duties, not rights,
are supreme before God. Signifi-
cantly, the tradition holds that the
Jewish people have a special rela-
tionship with God, and while there
are some strictures given to Gen-
tiles (the number frequently men-
tioned is seven), the lion’s share
are directed only to the Jews (613
commandments in all). It is inter-
esting to note, however, that this
special relationship exists between
God and the collective entity, the
Jewish people, not individuals. The
community’s responsibility, :there-
fore, is to ensure that the external
conduct of the individual conforms
to the law. And the natural result is

a coercive enforcement of religious
precepts.

In modern Israel, Englard noted,
Jewish society is essentially plural-
istic because not all citizens accept
Jewish religious law. Legal coer-
cion is inadmissible against unor-
thodox people. The issue thus
arises--What should be the proper
role of Jewish law in the Jewish
state? With the nonbelieving Jews
stressing the need for modern lib-
eral values and the believing Jews
viewing the establishment of Israel
and the Jewish polity as profound
religious events, unavoidable ten-
sion is created. The result, accord-
ing to Englard, is a compromise in
the law: basic freedom of religion
prevails, with some exceptions. For
example, idolatry is prohibited, and
certain religious obligations are
imposed on the believer and nonbe-
liever alike, including religious
marriage and divorce, Sabbath
observance, and dietary laws. Curi-
ously, although an Israeli citizen

may join or leave his or her chosen
religion, there is a law that governs
such actions.

The Honorable J. Clifford Wallace
of the United States Court of
Appeals for the Ninth Circuit
responded to Englard’s paper.

Other papers delivered at the
seminar included.University of
Colorado Professor Frederick
Denn¥’s "Ethical Dimensions of
Islamic Ritual Law"; Liverpool Poly-
technic Professor of Law Bernard
Jackson’s "Legalism and Spiritual-
ity: Historical, Philosophical and
Semiotic Notes on Legislators,
Adjudicators and Subjects";
Hebrew University Professor
Moshe Weinfeld’s "The Ten
Commandments--Their Signifi-
cance and Function in Israelite
Society"; and Hebrew University
Professor of Law Ze’ev Falk’s "Spir-
ituality and Jewish Law." Edwin
Firmage, Professor of Law, Univer-
sity of Utah, acted as the seminar’s
moderator.
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Annual B YU Peace
Symposium Held
Humankind is connected, says
author Will Whittle, because people
need to give and take love. But a
contradiction arises when belief
structures condone war and con-
done destroying people because
their ideas are "wrong" or "evil."

Whittle, author of How to Stop
Believing in War, addressed
Brigham Young University students
during the annual Symposium of
Peace, February 26-March 1.

Whittle says man develops a
separatist mentality when he
strives to be "good" in order to
gain "love." "We eventually believe
we are good," he explains, "which
polarizes us into believing others
are less good."

"Man also learns to accept con-
flict. It stimulates interest. It’s
romantic. Also, it encompasses the
idea of good versus evil."

We accept the good versus evil
conflict, says Whittle, "because we
learn to believe it comes from God
and if we fight for what we believe
is good our battle will be sanc-
tioned and we will be blessed." For
example, Whittle cites conflicts
from the Holy Wars to Ireland and
Lebanon where both sides believe
they are fighting for God’s
purposes.

Man is also taught that the Bible
says God condones and even sends
war, Whittle contends. "We believe
God is ’wrathful’ and ’vengeful’ and
that Christ will come at the battle
of Armageddon." Believing that the
Bible prophesies wars and battles
perpetuates the need to fulfill them,
he says. "If we believe Armageddon
is inevitable, we prepare for it."

However, he asserts, "if we
decide for it not to happen, we can
change it." We need to focus away
from preparing to survive war to
preventing it. He quotes Elder
Vaughn J. Featherstone of the First
Council of Seventy who, at last
year’s symposium, said LDS church
members "can change scriptural
predictions in unified prayer." "It
appears from the scriptures there
will be no peace," Featherstone
stated. "Prayer can make a differ-
ence. There is a significant power
in prayer that the peaceful hold.
The power of prayer as a united

body will also help Us prepare to
~)ut onthe-armor of Go-d."

We all need to work together,
insists Whittle. "Remember we are
all connected. We must save all,
not just a few. And we must all
decide we are the ones to make the
choice about inevitable, war.

Also participating in the sympo-
sium was child psychologist Robert
Tucker who emphasized that we
must study the effects of the threat
of nuclear war. "If nuclear war
never occurs," he says, "the con-
sequences of the threat may be the
only phenomenon we can study."

Children deserve a high priority,
says Tuttle, a member of Union of
Concerned Scientists. We must do
research on what effects the
nuclear threat is having on them. If
we don’t, they may suffer unknown
psychological trauma, which can
cause severe personality
dysfunction.

Children have natural fears, he
says, "but parents are likely to be
able to alleviate these fears of the
dark or of ’monsters.’" When it
comes to the threat of nuclear war,
however, Tuttle says parents may
share the fear with the child.
"Adults have the knowledge
nuclear war is possible and man-
kind has the potential to destroy
life on this planet," he says. "With
this knowledge how can a parent
honestly assure the child, ’There is
nothing to be afraid of’?"¯

Tuttle cites studies that have
calculated the degree to which
children are aware of the nuclear
threat, but comprehensive studies
have yet to be conducted which
will evaluate the fear children are
experiencing. Tuttle says he
believes the fear is growing, and he
concludes that without studying
the long term effects of the threat,
children may grow up developing
feelings of helplessness, cynicism,
hedonism, and despair and may
experience unmanageable stress
and anxiety.

Tuttle also encourages parents to
study and be prepared to deal
appropriately with their child’s
fear. If they don’t, they may add to
the child’s anxiety with their own
fears.

Other peace symposium partici-
pants were Rabbi Eric Silver of
Congregation Kol Ami in Salt Lake
City who spoke on "Peaceful Co-
existence: Lessons from Jewish
Experience," and psychologist Pax
Christi on "The Just War and
Nuclear Weapons."

James Fanning of the NAACP,
Salt Lake chapter, BYU political
science professors Ray Hillam and
Gary Browning, and visiting pro-
fessor of political science Bashira
Bahbah participated in a panel dis-
cussion on "Passive Resistance,
Nonviolence, and Social Change."
Dr. F. Lamond Tullis of BYU’s politi-
cal science department acted as
moderator.

The Symposium on Peace also
sponsored three plays by Wolfgang
Barchert, directed by BYU
Germanic and Slavic language
professor Thomas F. Rogers, as
well as the films, One Word of
Truth, Atomic Care, and
Testament.

Campbell
to Head
PR Office
in D.C.
By Marilyn Abildskov

Mormon church media consultant
Beverly Campbell says she has
been surprised by two things in her
dealings so far with the national
and international press: the
media’s openness as well as their
ignorance about the LDS faith.

Campbell, the first woman to
head the East Coast Public Com--
munications Council, was recently
named director of the Church’s new
Washington, D.C., public communi-
cations office located downtown in
the National Press Building.

Similar offices are located
throughout Europe in London,
Paris, and Frankfurt; and in
Toronto, Canada; Sac Paulo, Brazil;
and Sydney, Australia.

The Washington office was
created in response to the great
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need for the Church to make itself
more available to both national and
international media, said Campbell,
who works closely with public rela-
tions officials in Salt Lake City.

"We are news, and Mormons are
going to be news. I’m delighted
with the Church’s decision to
become more accessible."

"1 have found, much to my sur-
prise, how receptive the media are
and also how little they know
about us. They seem to have
received an awful lot of misinfor-
mation," she said.

With worldwide membership fig-
ures going past the five million
mark and a missionary force of
more than 25,000, the Mormon
church is now ranked the fifth
largest church in the United States
and an organization of prominence
internationally because of its rapid
growth.

"We’ve become more significant
in the world but with that, we also
bear more watching," said
Campbell, one of several women
responsible for articulating the
Church’s position opposing the
Equal Rights Amendment to an
interested but often critical
national press corps a few years
ago.

Is the Mormon church overly
concerned with its public image?

"We’re too sensitive about nega-
tive press," Campbell admits. "Dis-
tortions of the truth are of concern
to me, but every story is going to
have a certain individual slant of
some sort and that bent is not
always going to be the one I would
choose. All journalists are going to
represent stories as they see them.

"We live in a media generation.
People get their information from
television, books, and magazines.
If we want to be part of that gener-
ation, we have to be willing to par-
ticipate in the dialogue. It’s inter-
esting and fun to be part of opening
up that exchange."

Campbell goes so far as to say
the Mormon church, as a prose-
lyting faith, has a responsibility to
tell its story.

"Very little is known about the
Church, factually. It’s not the job of
the Dress to do missionary work
for us, but if people are interested,
we do have an obligation to give
them correct information."

When the Mormon Tabernacle
Choir goes on tour in Japan, for
example, Campbell said she will

offer to arrange interviews for
interested media and provide
reporters with whatever informa-
tion they need.

Having a contact person from the

Mormon church in such close prox-
imity is something Campbell said
reporters from the national and
international media based in
Washington appreciate.
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box number), 59 West 100 South, Salt Lake City, UT 84101. Your letter will be forwarded to the
luc.kY .advertiser.
USED HUSBAND, EXCELLENT CONDITION: he is a computer
professional, 29, 6’, 145 Ibs., playful, irreverent, intellec-
tual. His quiet analytical style is balanced each day with
a fast jog and hard swim. He spends outside time as a
business consultant, writer, reader, and religious critic.
He seeks an articulate, bright, professional woman who
must be a heretic at heart. If you think the fit is right,
drop him a note. (San Jose, Calif.) Reply to Box S-023.

ARE YOU MALE, OVER 30, AND NORMAL? A woman of
independent means seeks like man. 5’5", fun-loving,
brunette, excellent cook, enjoys trivial pursuit, ro-
mance, travel. (Salt Lake area.) Reply to Box S-059.

ARE YOU A LOVER of opera and classical music? I’m a
dynamic 33 year-old blonde seeking an honest relation-
ship with LDS man. If you’re sophisticated but fun, let
me know about you. (Salt Lake area.) Reply to Box S-064.

TALL INTELLECTUAL NATURE ROY, 30, slender, seeks
liberated and liberal female for friendship, movies, con-
versation, and... ? Photo and a good letter gets quick-
est response. (Salt Lake area.) Reply to Box S-023.

TIRED OF PLAYING GAMES? LDS, attractive, 31, 5’8", R.N.,
seeking intelligent, caring, sensitive man. Must like
long talks, country walks, cool nights, warm fires,
children, square dancing, and classical music! I’m an
eternal optimist--I know you’re out there. Send big/
photo/phone. (Sa/t Lake area.) Reply to Box S-097.

STUDENT SEEKS ROMANCE/maybe relationship. Are you
20-25, female, and enjoy amateur psychoanalysis? Let’s
sit on the couch and chat. (Salt Lake area.) Reply to
Box S-038.

DO YSI DANCES BRING ON THE COLD SWEATS and/or hot
flashes? Are you tired of being lined up by your maiden
aunts? Do you dream of meeting an attractive, affec-
tionate, tall blonde with various extraordinary talents?
If you are between 27-35, intelligent, adventuresome,
and with a good sense of humor, answer this ad!(Salt
Lake area.) Reply to Box S-012.
rM A=LITTLE CYNICAL about finding the right man, but off
the wall enough to write this ad. 5’5", 33, creative,
computer software rep., striking eyes, terrific smile,
kind heart. What more do you want? (Salt Lake area.)
Reply to Box S-071.

Let NAYCO show you how to
make your bookkeeping problems
disappear. We’re the creative

computer professionals!

NAYCO
DATA SERVICES

SERVICE IS OUR BEST PRODUCT

466--8797
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With the
Mormon faith

tied so closely to
history, the LDS

historian must
feel enormous

pressure.

A Way Sta tion
JOSEPH SMITH AND THE BEGINNINGS OF MORMONISM
RICHA RD B USHMA N
UNIVERSITY OF ILLINOIS PRESS, 1985, $16.95, 272 PP.

By Ronald W. Walker

L acking prescience or devilish
fancy, Dante omitted at least
one torment from his Inferno.

He might have consigned an unre-
deemed but believing LDS historian
to write a book on Mormon origins.
]he task is worthy of redemptive
mercy. The primary sources are
badly muddled and contradictory.
Our inherited images of Joseph
Smith and the early Church are
heavily lacquered with smoothing
modernisms. Moreover, with
Mormon faith tied so closely to its
historical roots, the historian must
feel enormous pressure. His find-
ings wil~ affect belief. And this of
course is only the beginning. After
enduring the pain and trial of com-
position, the writer will find that
his topic has attracted an inordi-
nate number of critics, who, like
me, bark at his heels.

Not surprisingly then, over a half
century has passed since an
"active" Mormon historian, B. H.
Roberts, published a book broadly
analyzing LDS "beginnings." We
may thank Richard Bushman for
being next in line. His slender book
(there are fewer than two hundred
pages of narrative) does not pre-
tend to be comprehensive. The
story line centers on young Joseph
Smith’s coming of age, with what
Bushman calls the "abstract rela-
tionships" of Puritan and Yankee
culture subordinated to the larger
theme. In the process, we learn of
early Mormonism.

Like Roberts before him,
Bushman defends the traditional
Mormon view in a fairly traditional
way. We have, in fact, a demon-
stration of what he earlier called
"faithful history." In a widely dis-
cussed essay by that title,
Bushman suggested Mormon histo-
rians accept the relativistic ideas
of Benedetto Croce and Charles A.
Beard. "We need new histories that
appeal to our [LDS] views of causa-
tion, our sense of significance, and
our moral concerns," he then
wrote. Without violating the canons

of honesty or attempted objectivity,
Mormons were urgd to write
Mormon history--the telling of
events from a Mormon perspective.

Joseph Smith and the Begin-
nings of Mormonism shows how
this might be done. LDS views, for
instance, dominate Bushman’s
treatment of the Mormon matrix..
Revivalism, folk magic, and the
Enlightenment each influenced
Joseph Smith, but according to
Bushman he eventually "outgrew"
them all. Converts accepted the
Book of Mormon not so much
because of the familiarity of its
ideas but because of its revelatory
voice. And Bushman holds that
Mormonism itself was an "inde-
pendent" or providential creation,
more ancient than modern, whose
sum far exceeded its New England
and New York parts.

Moreover "faithful history"
involves a conservative reading of
evidence. He accepts, for instance,
the traditional calendar for
Mormon events despite an increas-
ingly ambiguous historical record.
He suggests that the Smiths left
Vermont in 1816, while Joseph had
his first vision in 1820. Again in the
face of confusing evidence, he min-
imizes Joseph Smith’s money dig-
ging and places the Church’s found-
ing meetings in Seneca County.

The general reader will find new
and perhaps startling facts. ].he
Smiths’ interest in magic is cau-
tiously noted, including Mother
Smith’s statement that the family
never allowed an interest in "the
faculty of Abrae [Abrac,] drawing
Magic circles[,] or sooth saying" to
swallow "every other obligation."
Bushman also describes Joseph’s
shifting views of his own First
Vision. At first the boy saw his
vision as an awakening; the sea-
soned churchman, in contrast,
believed the experience had begun
the new dispensation. Equally
intriguing, the text reveals Joseph’s
two attempts to join a Methodist
probationary class., the last occur-

ring after he had received the
Golden Plates. and Bushman
includes the suggestion that Peter,
James, and John may have delayed
granting Joseph the apostolic keys
until the surnmer of 1830, weeks
following the formal organization
of the Church.

Each of these points, and prob-
ably another half dozen besides,
carry important implications. Can
magic and money digging help
explain Joseph Smith’s early life,
his seer stones and seership, and
some of his religious quest? It will
not do to simply describe Joseph
as a passive or reluctant partici-
pant in the cunning arts. Or why
(lid the young Prophet seek proba-
tionary membership in a Christian
church when the Savior himself
warned that he "must join none of
them"? Could Mormonism be
organized without the necessary
apostolic keys? Such questions are,
left unanswered or minimized.
While being open to fresh and
sometimes disturbing data, "faith.-
ful history" has trouble weighing
implications and making new
judgments.

It does much better on familiar
terrain. Bushman’s evocation of the
Smiths’ New England heritage and
of their impoverished struggles is
superb. The step-by-step unfolding
of the Mormon saga has never
been told more artfully. Bushman
surely is one of Mormonism’s most
able stylists. Moreover, he makes a
contribution by blurring long-
standing Mormon-Gentile dichoto-
mies. Since E. D. Howe published
Mormonism Unvailed (1834) and
Joseph Smith responded with the
"Wentworth Letter" (1842),
Mormons and non-Mormons have
each had their distinctive sources
and issues. Bushman resists the
polarizing tendencies of this
scholarship, though a true synthe-
sis of Mormon and non-Mormon
materials is !let in the offing.

More than most books, this one
is a personal statement. Never
rnaudlin or plleading, it neverthe-
less conveys quiet piety and settled
beliefs. Thoughtful readers will
often find themselves in dialogue
with its author, agreeing and dis-
agreeing, sometimes stimulated by
a thought or observation, and not
infrequently frustrated by his firm
convictions and limiting assump-
tions. Withal., the book bespeaks an
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honest and intelligent mind.
Yet relying primarily on the

secondary literature, the book
leaves much yet to do. We need to
know more about Mormonism’s
Vermont setting; the ubiquitous
Macks; the Smiths’ pre-1827 beliefs
and routines; the Palmyra money
diggers; Joseph’s activity on the
Big Bend of the Susquehanna River;
the role of Smith’s closest early
associates, Martin Harris and
Oliver Cowdery; the kind of people
who first joined Mormonism and
their family and neighborhood con-
nections; and of course the present
Mormon cause celebre, folk
magic and belief. Dale Morgan’s
1957 observation that no "true
reconstruction of Mormon history"
can be obtained without a "bedev-
iled wrestling with sources"
remains true.

And for those who find them-
selves troubled by ill-fitting and
recalcitrant facts, there will be
answers or at least new perspec-
tives. There is a whole new world
for Mormon scholars to explore in
the study of comparative religion
and in such behavioral sciences as
the sociology of religion. If not
used glibly, such concepts like
anomie, charisma, relative dep-
rivation,, and cultural shock
may lead to a more profound
understanding of Mormon origins.
We will find that all human institu-
tions and endeavors, including "the
only true and living church upon
the face of the whole earth," follow
patterns that make Joseph Smith’s
theurgy understandable and even
predictable.

Joseph Smith and the Begin-
nings of Mormonism therefore
represents both a climax and tran-
sition. Using familiar interpretative
models and methods, the book is
the culminating statement of a
long-held approach to Mormon
origins. General readers will find it
faithful and stimulating, un-
questionably the best survey of the
topic on the market. Equally true,
future scholars might come to see
it as a way station, where the old
synthesis grew threadbare and
began to give way to new ideas
and new approaches.

RONALD W. WALKER is an associate
professor of history at B YU and a senior
historical associate of the Joseph
Fielding Smith Institute for Church
History.

SUNSTONE MAGAZINE’S classified section offers a highly visible place to find a
job or fill one, offer your services, inform the Mormon community of your
products, or post special notices. Classified ads are 35¢ a word, paid in
advance, with a ten-word minimum. For a schedule of regular ad rates and
further information, write to Sunstone magazine, 59 West 100 South, Salt Lake
City, Utah 84101, or call (801) 355-5926.

FINE COLLECTION OF PAINTINGS AND SCULPTURE avail-
able owing to liquidation of two Utah Estates. Pieces
include contemporary and early Utah and European
works. We are also exhibiting the work of Utah
sculptors through the end of April. Sullivan Galleries.
55 West 100 South, SLC, UT 84101.364-3900.

BLOOMINGSALES--147 East 800 South, 532-5663. A
new flower market. When considering flowers for
your office or home, consider Bloomingsales. We
can answer your needs for distinctive and personal-
ized Gifts and flower designs. Open daily 10 A.M. to
6P.M.

WORD PERFECT SOFTWARE for IBM word processing,
version 4.0. Brand new, $249.00 delivered C.O.D. Call
Cole (801) 575-7007 or (801) 359-8084.

MORMON MISCELLANEOUS REPRINTS now avail-
able. 1. "Spaulding Manuscript Theory Then and
Now" by Lester Bush; 2. "The Writing of Joseph
Smith’s History" by Dean Jessee; 3. "The Early
Accounts of Joseph Smith’s First Vision" by Dean
Jessee; 4. "How to Study the Bible" by J. R. Dum-
melow; 5. "The Translators to the Reader" by transla-
tors of the KJV. To order, send $1.50 each plus 50¢
postage to Mormon Miscellaneous, 8865 South 1300
East, Sandy, UT 84092.

MORMON MISCELLANEOUS NOTECARDS, an expanding
collection of notes, comments, and references to
cover the entire history of Mormondom, standard
works, noncanonical writings, gleanings from early
Christian writers and recent biblical scholars. Series
will include contributions from the files of many
Mormon scholars and researchers on topics of his-
tory, doctrine, polemics, statistics, current events,
Mormon, non-Mormon, anti-Mormon--in short, all
subjects from any source (both published and un-
published) in any way related to Mormonism. Note-
cards will be published in sets of 100 4x6 cards at
$6.00 per set. 800-1200 notecards will be published
per year. First set now available. Set #2 available
May 1. To order, send $6.00 to Mormon Miscellane-
ous, 1433 East 9175 South, Sandy, UT 84092.

COMMUNITY SERVICES COUNCIL. Our effort is to help
low income, elderly, and handicapped people live
independently. Retired craftsmen-painters, plumbers,
carpenters, etc.--or anyone else who is interested. A
modest wage is negotiable. Call Lowell Bennion or
Ted Keefer at 486-2136. 212 West 1300 So., SLC, UT
84115.

WIN A SUBSCRIPTION TO SUNGTONE! Volunteer to sell
SUNSTONE subscriptions. Call Tom at (801) 355-5926
or write him at 59 West 100 South, SLC, UT 84101 for
details.

~ALT LAKE RAPE CRISIS CENTER needs volunteers to
attend the next training session beginning May 1,
1985. All you need is a good attitude, common sense,
and a time commitment of 20 or more hours per
month. For further information, contact the Rape
Crisis Center at 532-RAPE.

ALPIIAGRAPRICS PRINTSHOPS OF THE FUTURE. Special-
ists in copying, printing, binding, forms and station-
ery. Give all of your work that extra professional
appearance with our newly expanded typesetting
services. 122 South Main, SLC; 364-8454.

THE BOOK VAULT, Crossroads Plaza, 50 South Main,
SLC, UT 84144. ([801] 364-8051.) A unique general
bookstore, we offer discounted best sellers and a
wide range of good books--including Women’s and
Western Americana. We welcome special orders and
boast of our quarterly newsletter.

THE PLAYS OF RUTH AND NATHAN HALE. Available for
immediate performance. Encore Performance Pub-
lishing P.O. Box 692 Orem, UT 84057.

THE JOHN TAYLOR PAPERS give his inside story of the
half century of war between the Saints and the out-
side world. The last pioneer tells it like it was.
Volume I, The Apostle, available now. Volume II,
The President, coming soon. Each $11.95, plus $1
mailing. Samuel W. Taylor, 1954 Stockbridoe Ave.,
Redwood City, CA 94061.

THE MORMON ENIGMA: EMMA HALE SMITH. A sack
lunch seminar will be sponsored by the Women’s
Resource Center. Linda King Newell, co-author, will
present the research and difficulties encountered in
writing the book. April 9, Noon-l:00 p.m. at 293 Olpin
Union, University of Utah.

SALT LAKE SCHOOL OF THE PROPHETS MINUTE BOOK. 80
pages, illustrated. $5.00 postpaid. GRAFFAM GRA-
PHICS, P.O. Box 2234, Palm Desert, CA 92261.

SKETCHING WITH A TECHNICAL PEN by Merle H.
Graffam. 32 pages of pen and ink illustrations with
notes on technique. $5.00 postpaid. GRAFFAM
GRAPHICS, P.O. Box 2234, Palm Desert, CA 92261.

PRIVATE COLLECTION-- 19th Century Mormon Prints,
Books and Post Cards as well as large standard
Mormon library--for sale. Call Robert Christian (215)
349-8059, or write, 406 S. 43rd St., Philadelphia, PA
19104.

LDSF: MORMON SCIENCE FICTION, $4.95; Animals and.
the Gospel, $2.00. Scott Smith, 2455 Calls Roble,
Thousand Oaks, CA 91360.
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Mormonism
grew out of

Christianity the
same way

Christianity
grew out of

Judaism.

Living Inside the
Story
MORMONISM: THE STORY OF A NEW RELIGIOUS TRADITION
JAN SHIPPS
UNIVERSITY OF ILLINOIS PRESS, 1985, $12.95, 212 PP.

By Laurel Thatcher Ulrich

A t first glance the subtitle of
this book is misleading. Jan
Shipps does not tell the

"story" of Mormonism in the usual
sense. In fact she asks readers who
are unfamiliar with the general
sweep of Mormon history to read
one of the newer narrative histories
before beginning her book.. Over
and over she reminds readers that
the story she is interested in lies
beneath the familiar facts. Her sub-
ject matter is sacred history, the
Mormon mythos.

"People live inside stories," she
explains in Chapter Two.
Mormonism came into being in an
era when the story of the world
told in Christian terms no longer fit
the story’ of individual lives. The
new faith filled the gap not only
through the prophetic calling of
Joseph Smith and the publication
of the Book of Mormon but through
the collective history of the
believers who recapitulated much
of Christian and Judaic history in
their own lives. Mormonism grew
out of Christianity the way Chris-
tianty grew out of Judaism. In both
cases the first believers thought
they were restoring the old faith.
Instead they were building a new
religious tradition.

Thus Shipps gives an ironic
answer to a familiar question. Are
Mormons Christians? No, she says,
then immediately takes away any
comfort anti-Mormons may find in
her response by insisting that
Mormor~ism is a vital and legiti-
mate new faith that in the nine-
teenth century reopened the canon
of scripture, "bringing God back
into the history of the Saints in
such a substantial way that within
Mormonism, divinity is still as real
as all the other realities of every-
day existence."

It should be apparent by now
that this is an unusual and impor-
tant book. It puts Mormon faith at

the center of Mormon history in a
way that no other scholar in or out
of the Church has been able to do.
In fact I doubt if any professional
historian in the Church could have
written in the way Shipps has done
without being dismissed as an
apologist. Consider the concluding
section of her discussion of the
leadership of Joseph Smith. In one
breath she refers to him as "a seer
who.., made the biblical story
meaningful and accessible to a
doubting generation; a prophet who
spoke for God, comforting his
people and gathering them into a
community so that the Lord could
protect them as a hen protects her
chickens under her wing; a revela-
tor who called both church and
temple into being; a presiding elder
who was instrumental in bringing
his people into institutional rela-
tionship with each other; a high
priest whose words and actions
harnessed spiritual energies to
produce a physical temple where
the ’ordinances of the Lord’ could
be performed; and a king whose
leadership made possible the
organization of the political king-
dom of God."

With the exception of the refer-
ence to the "political kingdom of
God" that passage could have
come from a sermon at general
conference. Lest anyone assume
that Jan Shipps has managed to do
what contemporary Mormon schol-
ars have not, that is, write "faithful
history," she makes quite clear in
the preface that she is not a
Mormon and that she has deliber-
ately used the language of faith as
a scholarly strategy in her effort to
understand early Mormonism
"from the inside." In "A Note on the
Author" included in the book,
Dennis Lythgoe says that some
people have begun to think of Jan
Shipps as the "Thomas Kane of the
twentieth century." Clearly her abil-
ity to assume the point of view of

an insider is directly related to her
own position as an outsider. It is
also a consequence of her plural-
ism. She can simultaneously write
about the prophetic calling of
Joseph Smith and remain committed
to her own faith because she does
not believe that the true claims of
traditional Christianity cancel
those of Mormonism, or vice versa..

The seven chapters of the book
move in roughly chronological
order, beginning with a biograph-
ical "prologue" about the religious
development of Joseph Smith
before 1830 and ending with a close
analysis of a sermon given by
Joseph F. Smith in 1916, "The Millen-
nial Vision Transformed." The
chapters in between cover familiar
territory (the impact of the Book of
Mormon, the variant accounts of
the first vision, the establishment
of polygamy and temple ordi-
nances, the divisions in Nauvoo,
the ascendancy of Brigham Young,
the settlement of the Great Basin,
the manifesto, and so on). But she
presents these old themes in fresh
and provocative ways, focusing
throughout on the creation of the
sacred story. I particularly enjoyed
her chapter on Lucy Smith’s his-
tory, a work that failed to enter the
canon not because of Brigham
Young’s disagreements with Orson
Pratt, as earlier researchers have
claimed, but because of its empha-
sis on the role of the Smith family
at a time when various members
were involved in the Reorganiza-
tion that rejected Brigham Young.

In Chapter Three, "History as
Text," Shipps shows how during
the pioneer era the concrete events
of the Mormon past took on a
sacred character that extended the
story of salvation from the Old Tes.-
tament covenant with Abraham
through the New Testament to
Utah. This chapter is an excellent
example of her effort to transcend
"facts." Noting that a "wide-
ranging and sometimes rancorous
scholarly debate" has developed
around the question of whether
"kingdom language" in early
Mormonism should be interpreted
literally or metaphorically, she
suggests reading certain events
"as recapitulations of episodes in
Hebrew history" allows us to see a.
metaphorical content that is
experiential rather than simply
literary.
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In Chapter Six she extends this
analysis in a wonderfully imagina-
tive way by taking a recent
Mormon convert back in time to the
1880s to observe the behavior of
the pioneer faithful. Astonished at
the apparent indifference to the
Word of Wisdom and at the seem-
ing irreverence of these early
Saints, the observer (let’s assume
he is a male) will be puzzled.
Should he falsify his report to con-
form with present Church stan-
dards? Or should he bluntly state
"the facts" and let the chips fall
where they may? (Readers will
probably not be mistaken if they
read this little exercise as a kind of
parable of contemporary "faithful"
and "objective" history.) Shipps
insists that both approaches are in
error. Building upon studies of
early Zionist settlements in Israel,
she offers an alternate reading,
arguing that the "visible worship
signs" of the nineteenth century
were very different from those of
the twentieth, that within the phys-
ical kingdom of 6od "good crops of
sugar beets" might be more
expressive than attendance at sac-
rament meeting or abstinence from
Valley Tan.

Because her book is an essay
rather than a monograph, Shipps
feels free to range widely in her
analysis, to draw in examples from
more than one period, and to
enlarge upon the significance of
various themes for contemporary
Mormonism. Her descriptive capac-
ity is impressive. I especially liked
her description of members sitting
"squeezed up tight" on the long oak
benches of the Tabernacle at gen-
eral conference, "surrounded by an
uncanny quiet, broken only by the
voice of revered leaders when the
music dies away." The structure of
the Tabernacle, she believes, con-
veys both the hierarchical and
egalitarian elements in the Church.

This is a good book, but it has
serious faults. I was troubled
throughout by the baldness of the
Christian/Mormon comparison.
Since she does so little, even in
footnotes, to share her understand-
ing of early Christianity, it is diffi-
cult for a reader not fully versed in
the literature to evaluate her ideas.

Even more serious I think is her
exclusion of the remaining 1800
years of Christian history. She
writes glibly of "traditional Chris-
tianity," which presumably

includes everything from Jehovah’s
Witnesses to the College of Cardi-
nals, insisting that Mormonism
stands quite apart from all of it,
being neither a denomination, a
sect, nor a cult. As a Mormon I am
willing to believe her, but as a his-
torian I am uncomfortable with her
method. I wonder if the categories
she is using aren’t themselves time
bound, the product of the institu-
tional history of post-Enlight-
enment Christianity. In certain
chapters, I also wondered about
the depth of her research. If a
scholar wishes to prove that a par-
ticular American apple is unique,
she at least ought to let her readers
know that she has examined the
whole barrel. While Shipps briefly
compares Mormon restorationism
with that of Alexander Campbell,
she gives scarcely a hint of the
larger American context. The dis-
cussion of the recapitulation of
scriptural history, for example,
cries out for some reference to
Puritan typology, if not in the text
then certainly in the notes.

The conciseness and clarity of
the book are commendable, but in
places I felt cheated. No more so
than on page 148 when Shipps
abruptly left her rich analysis of
Joseph F. Smith’s 1916 sermon and
summed up her complex book in
three brief paragraphs. For me
there were many threads left hang-
ing, not the least of which was the
Smith family itself, which accord-
ing to chapter five had been
drop,ped from the sacred story in
the kingdom-building era of
Brigham Young. How interesting to
find Joseph F. Smith, the grandson
of the banned author, leading the
Church away from theocracy and
toward the genealogy that was so
much a part of his grandmother’s
history of the founding.

Despite such problems, Jan
Shipp’s Mormonism is a rich essay
that not only offers new interpreta-
tions of familiar material but chal-
lenges her colleagues to find new
ways of reconstructing the sacred
stories that lie at the heart of re-
ligious history.

LAUREL THATCHER ULRICH is an
assistant professor at the University of
New Hampshire and author of Good
Wives: The Image and Reality in the Lives
of Women in Northern New England,
1650-1750.

THE SUN RISES
IN THE EAST

AT THE

THE
WASHINGTON D.C.

SUNSTONE
THEOLOGICAL
SYMPOSIUM

MAY 17-18, I985
SHERATON

INTERNA TIONAL
CONFERENCE CENTER

RESTON, VIRGINIA

Program includes
panels, lectures, and

such speakers as

Hugh Nibley on
The Book of Abraham

Leonard Arrington on
"The Spirit of

Mormon History"

Jan Shipps on
"Joseph Smith and Magic"

Save money by taking advantage
of the $35 preregMration offer.
For more information, contact
Elbert Peck, Symposium Chair,
85 I3 Electric Avenue, Vienna,
VA 22180, (703) 560-6790
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SCIENCE AND CREATIONISM
EDITED B Y ASHLEY MONTA GU
OXFORD UNI VERSl TY PRESS,
NY, 1984, 415 PP.
By Duane E. Jeffery

Though a few of these articles
are reprints, all are relevant, and
readers will find several writers
who are somewhat new to the crea-
tionist response literature. The
book is a response to creationism,
and articles range from the unusu-
ally insightful work of Marsden (on
how and why the fundamentalist
Christian’s view of science differs
from the norm, and why that gives
rise to multiple misunderstandings)
to a couple of abrasive and even
caustic pieces (Halstead and
Lyons) toward the end. Everything
in the book is worth reading, but
several treatments merit particular
note. Miller provides a very clear
account of rubidium-strontium
dating, a system which is particu-
larly well-buttressed against the
usual creationist attempts at nega-
tion. Root-Berstein does a nice job
analyzing the meaning and signifi-
cance of "theory" in science and
how evolution qualifies and cre-
ationism does not. Sidney Fox pro-
vides an outstanding though overly
self-centered review of the present
state of experimentation of pre-
biotic ew)lution and the possible
origin of life on this planet. His
arguments for deterministic rather
than chance mechanisms will pro-
vide grisl[ for a variety of interests,
including theology. Cuffey’s 1972
article still has no peer for a popu-
lar level documentation of transi-
tional fossils, and deserves its
reprinting here. (The article did
receive a formal, though unsuc-
cessful, creationist "rebuttal" at the
time of its original publication.)
Other authors include Gould, Stent,
Godfrey, Asimov, Gallant, May, and
Rather, with Judge Overton’s full
decision in the Arkansas trial. A
number of authors (Lewin,
Boulding, Hardin, Gallant, Ruse,
and Lyor~s) provide historical
material, though from rather dif-
ferent vantage points and with very
little substantive overlap. Other
books (Futuyma, Nelkin, Newell,
and LaFollette) are preferable to
Montagu on specific aspects of the
creationism controversy, but for
both broad coverage and readabil-
ity, this one is solidly recommended.

THE SOURCE: A GUIDEBOOK OF
AMERICAN GENEALOGY
EDITED B Y ARLENE EAKLE
AND JOHNI CERNY
ANCESTRY PUBLISHING COM-
PA N Y, 1984, $39.95, 786 PP.

By Kerry William Bate

A best-selling forty dollar book
set in eight point type, two
columns, on tissue-thin paper and
kept in the home is a book of scrip-
ture, meant to stand on a shelf and
be admired but not read. Right?
Wrong--not if that book is The
Source, a genealogical manual.

Only genealogists appreciate the
allure of genealogy--other intellec-
tual disciplines rank it as self-
glorifying, only slightly less
serious than glossolalia, numer-
ology, and astrology. But properly
understood, genealogy is the com-
pilation of biographies, mostly of
the non-elite (which should appeal
to our professedly egalitarian
society). Unlike most biographical
compilations, genealogies are not
linked together by merit, occupa-
tion, or geogra.phy, but rather by
biology.

The Source is an invaluable
resource for any biographer. The
proverbial horse-thief in the family
tree wll have nowhere to hide if the
family detective has this book. ]he
sleuth will learn where to find the
man’s birth record, his appearan-
ces in censuses, city directories,
biographies, and even newspapers.
If he was orphaned, there are
details here to educate us about
where orphan records were kept.
Many other sources likely to lead
to biographical detail and under-
standing are also carefully deli--
neated, with an enormous biblio-
graphy after each chapter. And of
course we learn where to find court
records, prison records, pardons,
death warrants, and death
certificates.

The major problem with this
book is too many documents are
included that are illegible or have
been poorly reproduced from pho-
tocopies or copies aken off from
microfilms. The size of the book
and the poor quality of these
reproductions is likely to frighten
away all but the genealogically
famished. That is too bad, because
this book is a superb accomplish-
ment likely to be revised and
upgraded but never replaced.

A FEELING FOR THE ORGANISM:
THE LIFE AND WORK OF BARBARA
MCCLINTOCK
BY EVELYN FOX KELLER
W. H. FREEMAN AND CO.,
1983
By William R. Andersen

Evelyn Fox Keller chronicles the
life of Barbara McClintock, one of
America’s great geneticists and
winner of the 1983 Nobel prize in
physiology and medicine.

The biography should be of
wide interest, particularly for
those who are interested in the
qualities that make a human
being a great creative student
despite tremendous pressures to
conform.

The first five chapters sketch
her growing up years in the New
England area. Her upbringing was
traditional for the times. She,
however, was not traditional. Her
sisters characterized her as
independent, self determined,
intense, and vigorous in every-
thing she set. her mind to doing
including music, sports, and
mechanics. She was often
rebuffed and her feelings hurt by
adults who felt her to be
"tomboyish."

Shortly after receiving her Ph.D.
in botany from Cornell University
she published a landmark pap.er
proving that genes were physi-
cally located on chromosomes.
She was fascinated by the cyto-
genetics of corn. Her feeling for
maize approaches the mystical,
an exciting concept. It was her
later work with corn that won her
the Nobel prize. She discovered
that some genes move about the
chromosomes. It was like discov-
ering that once in a while a house
would change address locations
in a town. It would simply be
found suddenly in a different city
block.

But science at that time saw
gene locations as fixed addresses
in the chromosomes. McClintock
discovered that for some regula--
tory genes this was not the case.
Her arguments, though brilliantly
logical, were difficult for most
biologists to, follow.

The author sets this in histori-.
cal context by sketching a brief
but excellent history of genetics
during this period.
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The year
Kathy Montgom .e~y turned 38,

slSe committed adultery.
At the time, she would have told

you that she didn’t mean to do it.
But she did it. And it almost de-

stroyed her whole world.
The Broken Covenant is ....

the powerful story of
Kathy’s struggle to re-
build her life. To examine
her values. To re-estab-
lish family ties. To decide
to live.

You’ll share Kathy’s thoughts and
feelings. You’ll feel her pain. And you’ll
suffer with Kathy’s friends and family
as they, too, learn to live with what has

happened and rebuild
their lives together.

The Broken Covenant, a
new novel from Deseret
Book by Carroll Hofeling
Morris. Now available at
your local bookstore.



CONTRIBUTIONS

The Sunstone Foundation is an independent, nonsubsidized and non-profit organization which publishes SUNSTONE and
sponsors the annual Sunstone Theological Symposium. These activities depend on subscriptions and financial contributions
from our supporters.

Last August we announced plans to reincorporate The Sunstone Review into SUNSTONE and to publish monthly beginning in January
1985. Thanks to those who have generously donated, SUNSTONE is on a regular publishing schedule and the new format has been
very successful. In order to maintain this momentum, we still need your tax deductible contributions. Listed below are those
who have recently contributed to SUNSTOr~E’S current state of good health:

SPONSOR ($1,000 and up)
Alan & Loretta Ackroyd
C. Ross Anderson
Wallace F. Bennett
Molly & Roy I. Bennion
D. Jeffrey Burton
James Clark
Charles Redd Foundation
S. Richard Hazelett
Patrick McKenzie
C. Randall Paul
Diana & Joel C. Peterson
Alan Roberts
Annette Rogers
Obert C. Tanner
Lew & Nola Wallace

FRIEND ($1oo to $999)
David & Janice Allred
Leonard Arrington
Irene & William Bates
Stan Benfell
]oseph E. Black
Larry L. Bowen
Robert Brinton
Jay Bybee
Helen & William Call
Eugene Campbell
Harold T. Christensen
Ian Cumming
Richard J. Cummings
D. James Croft
William E. Dibble
Sandy Ellsworth
Wilford M. Farnsworth III
Robert C. Fletcher
Russell M. Frandsen
Keith Frogley
Kent Frogley
Brooke Grant
Dean Gustavson
Layne Hamilton
Dr. & Mrs. Marian J. Haslam
Evelyn & Phil Hilton
M. Reed Hunter
Jay O. Jensen
Betty & Richard Johnson

SUNSTONE FOUNDATION

Jeffrey Johnson
William A. Johnson
Warren Jones
Vernon F. Larsen
Steven Lowe
Armand Mauss
Kim McCall
Suzanne Nielsen
Keith Norman
Grant Osborn
James A. Pett
Carl Poll
Richard Poll
Jeanne Pugsley
Steven Rosenblatt
J. Gary Sheets
Alan L. Smith
Silas S. Smith, Jr.
Roy W. Spear
R. Jan Stout
Don Stringham
Mark D. Thomas
Michael T. Walton
Ardean Watts
Lloyd Webb
W. L. Williamson
Arthur Wiscombe
Earl Wunderli
Clark Young

SUPPORTER (~25 to $99)
Alan Andersen
Gary Anderson
Jay & Martha Ball
Haven Barlow
Kim Bateman
Harvey K. Bean
Kim & Nedra Bean
Mary M. Bohman
Frederick S. Buchanen
Cole R. Capener
Blaine & Marilyn Carlton
Sarah Chadwick
Susan M. Christiansen
John & Marilyn Crawford
Dan Daniels
Goldy & Oliver Dawson

Anne Decker
Alton S. Donelly
Connie & Dennis Donithorne
David Elton
Janis & Richard Ferre
Anne & Dean Fletcher
Kate & Kenneth Handley
Gardner Harris
Barbara Haugsoen
Carol Lee & John Hawkins
Jenefer Humphreys
David Irvine
Beverly & Dale Johnson
Clifton Jolley
Richard Keller
Clark Layton
Ann & John Lillywhite
James Lucas
Theron Luke
James and Judy McConkie
Carrie Miles
AI & Norma McKean
R. B. Montgomery
Frank E. Moss
Audrey Nelson
Paula Osborn
Richard Palfreyman
Claire Peterson
Leroy S. Peterson
Jack Rampton
Susan K. Randall
Lowell Rasmussen
Marybeth Raynes
Karen Rosenbaum
Steven Rosenblatt
Jon R. Rosenlof
Harry & Kim Russell
Herbert Schmidt
Elizabeth & Roy Simmons
Henry M. Stark
Ruth B. Thornton
Diana & Gary Stewart
William Vriens
Walt West
Dorothy & Herb Wilkinson
Doris & William Workman

Executive Committee
Ross Anderson, John Ashton, Dolores Chase, Peggy Fletcher, Jerry Kindred, Jon Lear, Ellen Richardson, Annette Rogers, Sterling
Van Wagenen

National Advisory Board
Alan Ackroyd, Molly Bennion, Doug Braithwaite, Robert E. Brinton, Bellamy Brown, Tony and Ann Cannon, Richard Circuit,
D. James Croft, David Gillette, Sam Holmes, M. Reed Hunter, Jim Kimball, Farrell Lines, Gary Lobb, Patrick McKenzie, Ron
Molen, Grant Osborn, Joel and Diana Peterson, Stuart.Poelman, Jeanne Pugsley, Hardy Redd, J. Bonner Ritchie, Lea)nard and
Kathryn Romney, Jon and Marilyn Rosenlof, George Smith, Nick Sorensen, Richard Southwick, Roy Spear, Samuel Stewart,
Jan Stout, Don Stringham, Reed Stringham, David Ushio, Nola W. Wallace, Dennis Youkstetter, Jack and Holly Zenger
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2nd Place, Series & Special Projects

2nd Place, General News

3rd Place, General News

3rd Place, Fe~re Reporting

The above awards were
presented to UTAH HOLIDAY
magazine and i~ writers by the
Utah Headliners Chapter of th_e
Society of Professional Journalists.
Six awards out of a possible 15
and six reasons among hundreds
why UTAH HOLIDAY readers are
so well informed on so many
issues. Find out what you may be
missing. Pick up a copy of UH
today, get more out of living
in Utah. For subscriptions, call 532-3737
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